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SHABBOS SHUVA DROSHA 1996 
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We learn in the eighth section of the eighth chapter in the Mishnah Yoma the famous 


statement of Rabbi Akiba: "Happy are you, Israel. Before Whom are your purified and 


Who purifies you? Your father in heaven, as it is said in the prophet Ezekiel, 'And I will 


throw upon you pure water and you shall be pure', and as it is said in the prophet Jeremiah, 


'The mikvah of Israel is G-d'. Just like a mikvah purifies the unclean, so does the Holy 


One, Blessed be He, purify Israel." 


There are two distinct levels of uncleanliness in Judaism. When we encounter the ugliness of 


the world, as personified by dead rodents, weasels, etc., we can purify ourselves by going 


into a mikvah. We, through our own efforts, can purify ourselves. However, when we 


come into contact with human death, we cannot purify ourselves unaided. We need the help 


of others. Ritual impurity in Judaism is really a psychological state. It has to do with our 


giving up hope, with our becoming depressed. That's why the word mikvah in Hebrew 


means not only a pool of living water in which we immerse ourselves, but it also means 


hope. When we see the ugliness of the world and we despair, we cannot unaided turn our 


despair into feelings of optimism and challenge and can view the difficulties ahead of us as 


opportunities to better ourselves and the world. However, when we come into contact with 


the death of loved ones, especially, the depression can become too much and at that point in 


time we need the warmth and presence of others to allow us to regain hope. 


That's why Rabbi Akiba says first that G-d says, "And I will throw upon you pur water." 


The in the ancient days when a person caine into contact with human death, they had to have 
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the ashes of the red heifer mixed with water and sprinkled upon them on the third and 


seventh day before they could become ritually clean, before they could regain the optimism 


necessary to be G-d's partner in creation. Other challenges we can overcome by jumping in 


the mikvah ourselves. G-d has given us the Torah and the inspiration of the heavens and the 


earth to regain our sense of joy and continue to be His partner in creation. Many times we, 


as individuals, are overcome with out own sense of despair and guilt becuase of the sins we 


have committed. 


On Yom Kippur G-d, as we say in the Neila, extends his hand to posheem. Posheem means 


people who even sin on principle, not because they are weak but because at the time they 


want to challenge G-d and all morality. On Yom Kippur G-d reaches out to us. All through 


the year we can do teshuva, but it is hard during the rest of the year since we have to take 


the initiative. The air is not filled with ideas of returning, teshuva, ideas of changing. Then 


even if we are only hatoyim, which means people who basically miss the mark, our intents 


are good but we just always seem to say the wrong thing and always seem to hurt people. 


Even then we really have to take the initiative. It is a paradox that even though during the 


year we say that G-d is L'Ayla, above, on Yom Kippur we say that He is L'Ayla L'Ayla, 


very high above. He is closer to us now than the rest of the year. We recognize His 


demands on us more during this period of year. That's why He is very high, but He is very 


close to us beckoning us to return. 
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We all know that in Jewish law there are two distinct periods of mourning. There is the first 


period during the time of the death until the burial. A person is then called an onen. During 


this period of time a person does not have to fulfill any positive commandments, only the 


negative commandments. He does not put on tephillin, he does not pray, he does not say a 


brocha before his meals or bench after. Judaism recognizes that at this time it is hard for a 


person to see the justice in the world. A person feels that his life is nothing more than that 


of an animal life. We are no more than animals, as we mention in the Neila prayer. We 


come and we go. Can we really accomplish anything? Do our lives really make any 


difference? It is hard to feel that our lives have meaning at this time. Everything seems so 


senseless. We all felt this way when Gil Epstein was murdered, a brilliant young man with 


his whole life in front of him, murdered for a few cents in a robbery. It was terribly 


depressing. Hope seems to disappear. Judaism does not demand that we conjure up energies 


to express things we really cannot feel. This period of mourning lasts until the grave is filled 


in when the mourner is asked to say the Kaddish. There is nothing in the Kaddish about 


death. Kaddish speaks about G-d's coming kingdom when all pain and death and suffering 


will be overcome. The reason a mourner says Kaddish is because after his loved one is 


buried, he should never feel that his loved one's life was useless or senseless. His loved one 


contributed to the coming perfection of the world. His life played a part in bringing the 


future redemption in which even death will be overcome. All pain and suffering will end and 


we will understand G-d's plan in the fullest. Each of us has a part in this plan because each 


of us is a part of the community of Israel. 
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That's why in our prayers on Yom Kippur we say, "G-d, Who forgives and atones for our 


sins and for the sins of the House of Israel and our guilt He removes every year." Each of 


us has two kedushas, one as a Jew and one as a human being. We ask G-d to forgive our 


sins and allow us to continue in the coming year, and we also ask Him to forgive our sins as 


a part of the House of Israel. We are G-d's partners in trying to bring about the redemption 


of the world. Anyone who has played a part in this, his or her life has meaning. We say, 


"And He shall remove our guilt." What does this mean? It means in Hebrew destruction. 


As individuals we may be destroyed, we may vanish from the scene in this world, but the 


people of Israel live on. The Jewish people is indestructable. When we attach ourselves to it 


by trying to lead just and good lives, we, too, gain immortality, not physical immortality but 


our efforts count. They will not be lost. Life has meaning. There is hope. Death does not 


destroy all hope. 


That's why we say that we need others to overcome human death. When we are together 


with others who believe as we do, that fortifies us and allows us to realin that the loved one 


made a contribution to this world. Other ills and ugliness in the world we can overcome 


unaided. We can attain hope by ourselves, but death requires a community to overcome. 


We know that our lives are not meaningless if we attach them to high moral purposes and a 


life of good deeds. May each of us continue to do so so that we will all be blessed with a 


happy, healthy, and good year. Amen. 
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We all know that in the main prayer of Yom Kippur, the Kedushas Hayom, we have the 


famous blessing, "Blessed are You, G-d, King, Who forgives and atones for our sins 


and for the sins of His people, the House of Israel, and removes our guilt every 


year, King over all the earth, Who sanctifies Israel and Yom Kippur." This is the 


main prayer which is the focal point of all the Amidahs, of all the silent prayers. 


We know that normally we have 19 benedictions in a weekday service. We have 3 in 


the beginning, which praise G-d and thank Him for giving us our forebearers, and 


then we have 13 in the middle, in which we ask for different things for our people 


and for the world, and then we have the final 3 in which we thank G-d for creating 


us and we pray for peace. The first 3 and the last 3 are the same in every one 


of the Amidahs, but on every holiday and on Shabbos there is a special one in the 


middle called Kedushas Hayom. There are no longer 19 benedictions; there are only 


7 benedictions, and the one for Yom Kippur has this phrase, "Who forgives and atones 


our sins and the sins of His people, the House of Israel, and removes our guilt 


every year." What does this mean?' 


If we look at the Rambam we can see what this means. The Rambam talks about sins. 


He says all the mitzvahs in the Torah, whether they are positive commandments or 


negative commandments, if a person violates any one of them, whether on purpose 


or by accident, and when he does Teshuva he shall return from his sln. In other 


words, if a person does any sin whatsoever he should do Teshuva and repent of his 


sin. Then he tells us what the repentence is. In the very next paragraph the Rambam 


says something else. He says the goat that was sent out, the scapegoat that was 


part of the Temple ritual, since it is atoning for all Israel the Kohen Godol will 


confess upon it in the language of all Israel and ye shall say, "And he confesses 


upon it all the sins of the House of Israel and this scapegoat forgives all the 


sins of the Torah, the easy ones and the hard ones, whether someone did it on purpose 


or did it by accident." We say that when it comes to this goat if a person repents 
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it forgives all his sins, the hard one and easy ones, but if a person does not repent 


then the scapegoat does not forgive except on the easy sins. What are these easy 


sins and hard sins? The hard sins are sins that you would be liable for the death 


penalty by a court of law or excision by heaven. These are the ones that are considered 


hard, but if you break a negative or positive commandment that does not have excision, 


these are the easy sins. This seems very strange because the Rambam in the very 


first sentence of the first paragraph in his laws ofrrepentence speaks about the 


fact that a person has to repent, whether it is a positive or negative commandment, 


whether done on purpose or by accident, and here he says that the goat forgives 


all the sins of a person who does Teshuva but if a person does not repent he forgives 


only the easy sins. What are these easy sins? Negative commandments, positive 


commandments that do not have excision. Excision is a punishment from heaven. 


What it is we are not exactly sure, but we do know, though, that you are cut off 


from the Jewish people. Of course, if people stop observing certain commandments 


like Pesach and Yom Kippur and start acting in a violent fashion they are going 


to cut themselves off from the Jewish people. Their children and grandchildren 


will no longer be Jews. Some people say excision means that your days are cut short, 


others say it means your children die in your lifetime, but whatever excision is 


we know that it causes a person to be cut off from the Jewish people. 


It is also very hard to understand what the Rambam is talking about here when he 


says hard sins and easy sins because in every other place when he refers to hard' 


sins it refers to any sin in which you would get stripes, which means if you violate 


willfully a negative commandment, and here he does not use that definition of hard 


sins. Hard sins are just those sins which have the death penalty attached to them 


by man or excision by heaven, so what is going on here? 


If we look at it carefully we will see that he says, "And ye should confess upon 


it all the sins of the House of Israel." This is the same phrase we use in the 
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Kedushas Hayom, the special prayer of Yom Kippur, when it says "He shall forgive 


His people, the House of Israel." Each of us has two kedushas. We have a holiness 


as an individual and a holiness as a Jew. We Jews have always believed in the two 


covenant theory. All of a sudden now liberal theologians and now Catholic theologians 


have discovered the two covenant theology. Of course, they say that Jews now can 


reach G-d without going through their religion. It is a backward twisty road which 


is very hard to attain and it is better to use their way, which is a super highway. 


We Jews have always believed that every human being is under a relationship with 


G-d and has a covenant with G-d. That is the covenant of Noah and we are all descendants 


of Noah. We Jews are also under two other covenants, the covenant of Abraham in 


which the mission of the Jew was laid out, that we are to be G-d's model for perfecting 


the world. We are to serve as G-d's messengers in bringing the message of peace 


and harmony and love and compassion to the world by serving as role models. This 


was fleshed out in the second covenant given to us, which is actually our third 


covenant as a human being, at Mount Sinai, where we were told how we can implement 


this covenant of Abraham in which Abraham was told that the way we approach G-d 


is by being moral and decent and the way we approach G-d is not through human sacrifice 


and child sacrifice, etc. We were given a mission and this mission was fleshed 


out at Mount Sinai. Therefore, we Jews have a special Kedusha in addition to our 


Kedusha that every human being has. Therefore, we ( Jews can sin two ways. We can 


sin as a human being and we can sin as a Jew. How is it possible to sin as a Jew 


and still fulfill our requirements as a human being? For example, I, as a Jew, 


give a lot of charity but I choose to give it to only non-Jewish charities. How 


can I say that I am not a charitable man and that I am not fulfilling the mitzvah 


of charity because I am, but I am not fulfilling my mitzvah of being a good Jew 


because I am not giving any of my charity at all to Jewish causes. Of course, we 


are also supposed to support gentile causes but the bulk of our charity should to 


to Jewish causes because if we do not help ourselves, who is going to help us? 







SHABBOS SHUVA DROSHA 1995 
Rabbi Joseph Radinsky 
Page Four 


Of course, we are commanded to help the poor of all nations and to clothe them and 


to feed their hungry and bury their dead and visit the sick but we have to take 


care also of our own, so, therefore, we as Jews many times sin, although as human 


beings we can justify what we are doing. Therefore, this is what that prayer says: 


"Forgive us and atone for our sins as individuals," when we lie and cheat and also 


our sins as people of the House of Israel because many times we as Jewish people 


sin. We do not fulfill our responsibilities to our brethren. We do not fulfill 


our responsibilities to G-d of being that role model that we should be. We shirk 


our responsibilities. We try to hide the fact that we are Jewish. Many times we 


even turn against our own people, and many times we even adopt what other people 


consider an anti-Semitic pose. It says, "Remove our guilt every year." Why does 


it say only "remove our guilt" and the guilt of the House of Israel? Because G-d 


promised that the Jewish people would be eternal. The word Ashfoseinu also has 


the connotation of extra patience, of being wiped out. We can cause ourselves to 


be wiped out, either physically by acting in an incorrect way (for example, taking 


drugs and different things like this can destroy our health and our body) but we 


an also destroy ourselves from being part of the Jewish people by not keeping Pesach 


and Yom Kippur, by not associating with the Jewish people, by not giving charity, 


by not helping our people, by not being with our people. 


That is why Ravi says that the very act of Yom Kippur atones. What does he mean 


the very act of Yom Kippur atones? It atones not for our sins as individuals but 


our sins as Jews. The very fact that Jews comes to shul on Rosh Hashonna and Yom 


Kippur shows they still want to be Jews in spite of everything, in spite of their 


failings, in spite of the fact that they have not lived up to this mitzvah or that 


mitzvah, they still want to be Jews and still want to continue to see that their 


children are Jews. They want to make sure their children have an education, that 


they have a bar mitzvah, that they understand the importance of Judaism. In this 
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way they atone for themselves as Jews because they reaffirm their commitment to 


Judaism. That is very important. 


The rabbis also say that there are four other Kedushas besides the Kedusha of Israel. 


They say that when the Jewish people were formed (of course, we were chosen to be 


G-d's moral instrument in perfecting this world) but also among the Jewish people 


the Kohanim were chosen, the land of Israel was chosen, the Temple was chosen, and 


the House of David was chosen to be the leaders of the Jewish people, so the Jewish 


people have 5 other Kedushas. It is interesting to note that when Joshua went into 


the land of Israel the Kedusha that he gave that land was the Kedusha of conquest. 


It was a Kedusha which came because he conquered the land, but when the land later 


was captured and conquered by the Babylonians that Kedusha, that holiness lapsed. 


However, when Ezra came back into the land of Israel the Kedusha that he established, 


which was a different type of Kedusha, a Kedusha based upon settling the land and 


farming the land and being on the land, and he did not do it through conquest alone 


because he came under the aegis of the Persian Empire and everything.that he touched 


stayed holy. All the land that was settled by Ezra's people maintained the Kedusha, 


maintained that holiness. 


This was similar to the wanderings of the Tabernacle before it was situated in Jerusalem. 


Before that it did not grant holiness to the sites at which it was at, but when 


the Temple was built.by Solomon that became the holy place of the Jewish people. 


In fact, we emphasize this over again, too, when it says, "0, G-d, we return with 


Stores, bring us back and have compassion upon us because it is written G-d will 


restore you and will have compassion upon you and He will turn_and gather you from 


nations which He has scattered you there." In fact, what it means, restore us and 


have compassion upon us, can refer to us an individuals and also as a people because 


when Joshua came into the land of Israel they were really looking for a land. They 


were not so much looking for spirituality. They say the difference between Moshe 
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and Ben Gurion was that Moshe wanted to give the people a land but all he could 


give them was a Torah, was values, was a religion of the Jewish people. Ben Gurion, 


they say, when he came to Israel he wanted to give the people values and spirituality 


but all he could give them was a land. Of course, there is a difference. The difference 


is that when Joshua came into the land they were concerned not so much with building 


a Temple and being spiritual and all that business. They were interested in conquering 


the land, dividing the land, settling the land. It took an enormous amount of energy 


and it almost in itself became a spiritual endeavor. In fact, it was not until 


almost 500 years later that the Temple was built, that the center of Jewish spirituality 


was built. 	That was different from Ezra. When Ezra came to the land he was not 


just looking for a land for the Jewish people to live in security and harmony. 


What he was looking for was spirituality. He was looking for a place where the 


Jewish spirit could flower and be nourished and could grow. Therefore, he first 


chose Jerusalem. He first built up the walls of Jerusalem and then he spread out 


to other places. 


That, of course, is something that is happening very similarly in our day, too. 


There are many Jews who went back to the land of Israel. They did not go back to 


the land of Israel looking for spirituality. They went back to the land of Israel 


because they were fleeing persecution. They were not actually looking for the renewal 


of the Jewish religion. Some were even looking to set model colonies of socialistic 


ideals and not even Jewish ideals. They were looking for a land where the Jewish 


people could live secure. They were more in the mode of Joshua, and what they created 


was not something which was a universal holiness which would last forever because 


when they felt secure or when other people uprooted them they no longer had bearings 


anymore. The land no longer had a Kedusha for them, but when other people came 


to the land they were looking to revive Judaism. They were looking to make a spiritual 


revival and to them the most important thing was that Judaism is under such pressure 
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by western culture and by the resurgence of other types of religions and of communism 


and Naziism that we needed a center ink which the Jewish people's spirit could once 


again flourish. That's why even to this day half the people in Israel do not understand 


the other half of the people of Israel because they are really talking about two 


different things. One is talking about spirituality, about rekindling the Jewish 


spirit, about returning to the sources and making them live again while other people 


are just talking about a land where Jews can live in peace and be a normal nation. 


In fact, that is what Herzel actually propagated. Herzel originally was an assimilationist. 


In fact, in his diary he even wrote that the best thing that can happen to all the 


Jews is that they convert and stop being Jews. In fact, the truth of the matter 


is that half of the Jews in Germany by 1837 or thereabouts had already converted 


to Christianity and that it was only probably because the Christians would not accept 


them wholly that this movement stopped and Herzel saw in the Dreyfus trial that 


no matter how assimilated you were (Dreyfus was a very assimilated Jew) that you 


were still going to be called a Jew. Therefore, he realized that the Jews are not 


a normal people and could not be a normal people until they had their own land. 


Therefore, he wanted the Jewish people to have their own land, not so they could 


rekindle the Jewish spirit but so that they could be a normal people. They could 


not be normal individuals in other countries but if we would have our own country 


we would be like other peoples and they would treat us like other peoples because 


we will then be normal. This, of course, was an anathema to a great part of religious 


Jewry. That's why actually Agudas Yisroel broke away in 1912 from the Zionist movement 


because we do not want to be a normal people. We want to be G-d's model to the 


world. We want to be G-d's instrument in helping to bring redemption to the world. 


That is why we mention here these two sentences: "And ye shall return and have 


mercy on us," and it says, "And G-d will return also your returning and have mercy 


upon you and He will return and He will gather from the nations that He has scattered 


you there." There are actually two parts here, that G-d will return us and have 
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mercy on us, like those people who returned to the land, and they did not return 


to the land in order to be better Jews. They returned to the land so they should 


be normal and be accepted by others but G-d will still have mercy upon us, and G-d 


also returned those who return and He will have mercy upon you the second time. 


Why does it mention it a second time, too? Because even those who came back to 


be normal people realize the importance of the Jewish ideal and Jewish spirituality 


and they, themselves, will be turned back to that Jewish spirituality. Therefore, 


on this day of Shabbos Shuva we are not talking only about personal redemption. 


We are also talking about redemption of the Jewish soul. We are talking also tha 


the Jewish people should not give up on their task. Yes, it is a hard task and 


many Jews do not like the fact that we are a hated people, that the more that we 


give to people, the More Nobel prize winners we get, the more musicians that we 


give, the more scientists we give, the more men of literature we give, it seems 


the more we are hated. The reason for that is that we also stand for certain principles, 


the principles that were given out at Sinai. In fact, the rabbis say that the word 


Sinai, itself, stands for sinu, which means hatred, and from the time of Sinai the 


Jews have been hated, but that we have to remember that this hatred will be.dispersed. 


This hatred will not last forever but that by trying to be normal we are not going 


to find'this hatred dissipated. People are just going to think it is a Jewish trick 


and they are trying this way to destroy us in another way. That is what Hitler 


said. He hated assimilated Jews more than traditional Jews because he said they 


were a virus that were getting into our bloodstream by intermarrying with us, etc., 


but Jews should feel proud of the fact that we still have a unique heritage to teach 


the world. That is what the Rambam is talking about. A Jew can violate mitzvahs, 


positive commandments and negative( commandments and not observe everything they 


are supposed to observe but as long as he is still attached to the Jewish people, 


as long as he has not cut himself off from the Jewish people there is great hope 


that that Kedusha, that part of his soul which has to do with his Jewish holiness, 
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will flare up again and will cause him once again to assume his role of not being 


a normal individual but being a light unto the nations. 


That, of course, is what we also pray for on the holiday of Yom Kippur. •We do ot 


pray just for our own personal liberation from sin, not just our own forgiveness. 


We also pray that that part of our Jewish soul will be rekindled so we can once 


again be a light unto the nations. That is what we say at the end of this prayer, 


"And I will bring them to My holy mountain and I will cause them to rejoice in the 


house of My prayer and their burnt offerings and sacrifices will be acceptable in 


My altar because My house shall be a house of prayer and should be called for all 


the nations." We are Jews not just for ourselves so we can feel holy and good. 


We are Jews because Judaism is going to bring redemption to the world, that the 


world needs the ideas of Judaism in order to be redeemed. Therefore, it is important 


that we be different, not that we be normal, not that we be the same. We have to 


be different because only through our ideas, through the ideas of Judaism will the 


world eventually be redeemed. We have already seen this, how Jewish ideals have 


slowly filtered throughout the world, that different religions have sprung out of 


us and brought more Jewish ideas to the world. Eventually all the Jewish ideals 


will be brought to the world and this prayer will be fulfilled, this prayer which 


is actually a quote from Isaiah will be fulfilled, that "My house will be a house 


of prayer and it shall be called for all nations." All nations will realize the 


importance of worshipping G-d, each in his own way, but worshipping G-d in a way 


in which morality is always respected and in which the individual is always respected 


and there should be love and harmony and peace in all the world. Let us all hope 


and pray that G-d will forgive us as individuals and that G-d will also forgive 


us as Jews so that He will allow our Kedushas to spring forth so we can do ourjob 


to bring redemption so the Mashiach will come quickly in our day. Amen. 
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If we look in the Rambam's laws of teshuva we will see that there seems to be 


several contradictions. In the very first paragraph of the very first chapter 


the Rambam says that any mitzvahs of the Torah, whether positive or negative, 


if a person violates one of them, whether on purpose or by mistake, and when he 


will do teshuva he has to return from sin and he returns from his sin he is obligated 


to confess before G-d. In fact, he goes on to say that you are not forgiven unless 


you will do teshuva, and he lists all the different types of punishments and sacrifices 


that a person has to bring in order to be atoned for his sins. But then in the 


second paragraph when the Rambom talks about the scapegoat he says that the goat 


that is sent out into the wilderness because it is a kapor for all Israel, the 


Kohen Godol confesses upon it for all Israel and •the scapegoat forgives all the 


sins of the Torah, the ones that are easy and hard, whether he did it on purpose 


or by accident, whether he knew about it or did not know about it. Everything 


is forgiven by the scapegoat, and that is if a person does teshuva. If a person 


does not do teshuva the scapegoat will not forgive him except on the easy sins, 


and what are the easy sins and the hard sins? The hard sins are,the ones that 


you are liable for them by death by the court or by excision. Excision means 


punishment by the heavenly court. In fact, almost all ritual offenses basically 


are only punishable by the heavenly court and not by the earthly court, and even 


then the Jewish judicial procedure is so stringent that 1 -Lis almost impossible 


to convict anybody. If the court would convict anybody of the death penalty once 


every 70 years, or some say -once every 7 years, that court would be callecTa bloody 


court. In the case of OJ Simpson mccording to Jewish law he mould be free immediately. 


There are not witnesses. It is all circumstancial evidence. In Judaism ignorance 


is an excuse so, therefore, you have to be warned even before you do the offense 


and so, therefore, you have to have these same two witnesses, one who saw you 


do the act, so, therefore OJ Simpson would have been free a long time ago if his 


trial would be held according to Jewish judicial procedure. The main purpose 
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for listing what the punishments for Dffenses are is to prioritorize different 


offenses so we know which are more severe and which are not, and, of course, the 


main way which Judaism has always enforced its laws is not so much through punishment 


but through education. When a person received a Torah education he received a 


values education. He was taught to want to do what he ought to do. In fact, 


if a person would not do something that was right he could not stand it himself. 


He was not a mentsch. All a person would have to say sometimes was that was not 


the way a mentsch acts. How can you ,act at such a low level when you a person 


of human dignity, a partner with G-d in,creation? So here we see that in the 


second paragraph of the Rambam that teshuva is not necessary when we are talking 


about easy sins. What does fie mean by.easy. 	sins? He means all those sins that 


you do not get the death penalty from the earthly court or excision, which can 


mean either. early death or children dying before their bar mitzvah or whatever 


it is before death, for these sins you needed to do teshuva before the scapegoat 


could atone. Of course, the scapegoat was,one of two goats. Two goats were taken 


who were identical and a lot was drawn to determine which.goat would be sent out 


into the wilderness and which goat would_be offered on the altar. We know that 


this was a very important part of the Jemple ceremony. One of the reasons why 


it was so important was to remind G-d that many times the reason why a person 


acts rightly or wrongly is not so much because he has a good moral character or 


not, but because he has never been tested. That was the claim that Satan had 


against Job. Satan, of course, works for G-d. He is G-d's prosecuting attorney 


and he just brings the accusations against men to G-d. We see that many times 


the reason why a person acted well in life was because he never really had big 


challenges. It is •very difficult to judge people who have been,in concentration 


camps and became kappos. We were not there and we do not:know.how we would have 


acted in that terrible situation. Many times people were not put'in a position 


where they were tempted. The rabbis say that man can resist everything except 
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for temptation. Sometimes you are thrown in temptation's.way. You do not look 


for it. Therefore, whether we are good or bad sometimes is really a matter of 


luck, a matter of the luck of the draw. That is what the goats represent. Two 


people, one was sent out into the desert where it was difficult to lead a good 


life, and the other was kept in the Temple precinct-where it was possible to lead 


a good life. That person followed the godly and dedicated life while the other 


one roRmed free. At first glance, it seems that the oneiwho roamed free should 


have a happier life, but Judaism.says no. The evitable result is to be chased 


off a cliff, is to die a death of no meaning whatsoever, is to be alienated from 


yourself and your surroundings and from G-d. That is a terrible, terrible punishment. 


In America, unfortunately, today many people think that . the good life is the life 


in which you have no responsibility so you can roam free like a cowboy, but that 


is not the Jewish perception of the good life. That's why the rabbis say also 


that in a place that a Baal Teshuva stands, a righteous man, a man who never sins, 


cannot stand. In other words, that the Baal Teshuva is at a,higher level. He 


is a person who has returned after being tested by all sorts of temptations and 


maybe even succumbing to one or two of them but bringing himself back and renewing 


himself so that he can withstand these temptations stands on a higher level than 


a person who never was tempted at all. 


But we now return to our question. Why in the very first paragraph the Rambam 


said that teshuva is necessary for every offense, on purpose, by accident, positivae, 


negative, every offense needs teshuva, while in the second paragaph the Rambam 


seems to imply that you do not need teshuva if you have just done an offense which 


does not really require punishment by death by the human or . excision by the heavenly 


court. If we look carefully at th s we widl see that the answer is found in the 


siddur. We know that we say a special Shmone Esre for every .holiday. Actually 


the word Shmone Esre is not really appropriate here. Shmone Esre means the 18 
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benedictions. Actually there have been 19 benedictions ever since the time after 


the destruction of the second Temple. It was then that the 19th was added against 


the informers because for many years Christian Jews were just considered regular 


Jews, and those who converted to Christianity were considered Jews because originally 


they would have been required to be circumcized•and go to the mikvah, etc. but 


later on they were not. Many of them turned against the Jewish people and they 


informed to the Romans. Of course, there were other Jews who didthe same thing 


who were not Christians and this caused the Jewish people a lot of trouble. The 


reason why Judaism and Christianity really split was really for two reasons. 


One is that the Christians never supported the Jewish revolts. They divorced 


themselves from the Jewish people. In the first revolt they went to Petra. In 


the second revolt of Bar Kochba, which happened irrthe year 135, they actually 


took an active part against the Jewish people and informed on.them to the Roman 


authorities, so at the beginning the rabbis just considered the Christian Jews 


a Jewish sect, maybe a radical sect, but still Jews, while after a , while they • 


considered them just gentiles and did not consider them at all a part of the Jewish 


people. That was because they did not support the Jewish people in their troubles, 


and the second reason was, who was a Jew? They dropped circumcision and many 


of them dropped the immersion inAhe mikvah completely the'way we do it and instead 


substituted just a few drops of water. Therefore, these•people were not considered 


Jews because they were never converted, and since the majority of Christians later 


came from non-Jewish stock, therefore; they were no longer even considered Jews. 


When we look at the Jewish people we will see that the Jewish people are treated 


as a corporate entity, as a corporate entity called Knesset Yisroel, which is 


greater than the sum of the individual Jews. If you have individual Jews who 


get together and who bring a Korban, a sacrifice, they are all partners and do 


not have to lay their hands on the sacrifice, buLthis'does not apply to the sacrifices 


of corporate Israel. Those sacrifices that were brought from the Leeshta, and 
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you know they used to collect money once a year to bring the Tameem, the daily 


sacrifices, the morning and afternoon sacrifices. There was no Maariv, no evening 


sacrifice in the Temple, and this was from the money that was collected from all 


the Jewish people, half a shekel from every Jew, so we see that this was the representing 


of the whole Jewish people and when the Jewish people would bring this sacrifice 


they would all be forgiven as a corporate entity and this mas, too, applied to 


this scapegoat as well. This scapegoat represented the total Jewish community 


and that the person was forgiven for his sins if he did not do teshuva because 


he was part of the entire Jewish people. However, if a person was guilty of a 


death penalty offense or of excision, then that personw as excluded from the Jewish 


people. That is why we say that if a person does not fast on Yom Kippur and does 


not keep Pesach, that person gets excision because it is true that within the 


next generation his children mill no longer be Jews. They will not associate 


with the Jewish triumphs or Jewish sorrow. They will not identify with Yom Kippur, 


which is a day of forgiveness of the Jewish people formorshipping the golden 


calf. They will not identify with the Jewish.people in the exodus from Egypt 


by eating no chometz on Tesach, so, therefore, since they, themselves, have taken 


themselves out from the Jewish people therefore.they are not forgiven for their 


sins when it comes to their position as a member of the Jewish people. As you 


see, there are really two types of'sins. There are sins that:we do as individuals 


and sins we do as a Jew. Every Jew bas two kedushas, two sanctifications, two 


aspects of connection to G-d. The first is the .First covenant which G-d made 


with everyone, with Noah. Everyone is under a covenantal relationship with G-d, 


and there we have the kedusha of a,human being. Every human being is sacred in' 


the eyes of Hashem and we cannot kill or denigrate any human being. We all have' 


a covenantal relationship with G-d. Then we also have a second kedusha which 


comes from Avraham Oveinu and frowMount Sinai as a Jew,.and that means that we 


are part of a people who are supposed to bring G-d's message to the world. Now 
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the scapegoat forgives only those sins as we are as a Jew, but not those sins which 


we do as an individual. It is possible to be a good individual but to be a bad 


Jew. For example, those individuals who give a lot of charity to every non-Jewish 


cause but they do not give any charity to Jewish causes. We know many families 


in the United States who do that way. They do not give a penny to Jewish causes 


but give to gentile causes. These people have destroyed'their link to the Jewish 


people, and, therefore, as a member of the Jewish people they no -longer can be forgiven 


for those sins that they have done against the people. 


That is what we read about, too, in the siddur when , we say, "G-eforgives and atone 


for our sins and the sins of all the house of Israel." We sin twice. We sin as 


an individual and we sin as a Jew. Of course, in some offenses we do both simultaneously. 


Later on we also say that G-d should remove our guilt. Ashom in Hebrew also means 


destruction. That refers to us as individuals because the Jewish people have been 


promised that they will be eternal. There is no promise that the Jews in America 


will be eternal or that certain Jewish families will be eternal. It is only promised 


that the Jewish people will be eternal. So it is possible that different branches 


of the Jewish people could become extinct, will be locked off from the Jewish people, 


but the Jewish people, itself, will remain intact -. So - that this second paragraph 


does not actually contradict the first paragraph because it is talking about something 


entirely different. It is talking about our kedusha as a member orthe Jewish people. 


That's why the Rambam here makes a distinction between'hard sins and easy sins which 


is different than he normally makes, because normally'hemakes that'a hard sin is 


anytime a person is liable for stripes, but here a hard sin is just those sins which 


exclude a person from the Jewish people. When m person.takes himself out from the 


Jewish people, then that person no longer can be forgiven for his sins as a Jew 


by just celebrating Yom Kippur. Now when the Jews flock to the shul on Yom Kippur 


what they are doing is reattaching themselves to the Jewish people, and when they 


reattach themselves to the Jewish people then they are forgiven for their sins. 
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That's what Rabbi says also, that the day. of Yom Kippur, itself, forgives. Now, 


how could Rabbi say that the day of Yom Kippur, itself, forgives? He, too, is talking 


about the fact that you are forgiven as a Jew. Therefore, the exceptions to this 


are if a person does not keep bris milah, if a person finds all sorts of heretical 


interpretations in the Torah which do not fit at all to the text or the traditional 


interpretation, for example, that Moses was not a Jew but an Egyptian and the exodus 


never occurred and all these kinds of things, that that person has taken himself 


out fromt he Jewish people, and by taking himself out from the Jewish people then 


the day of Yom Kippur, itself, does not forgive him as an individual. 


However, we also find in the Rambam that there is another contradiction. We find 


that there is a contradiction when he speaks about in the fourth paragraph the fact 


that even though teshuva forgives on everything and the essence of YOm Kippur forgives 


there are some sins that are forgiven in their time and there are some sins that 


are not forgiven except only after a time. How is that? If a person violates a 


positive commandment that does not have excision and he.does teshuva he is immediately 


forgiven for his sins because that is what.it says, "Turn my wayward children . and 


I will cure you from your backsliding." It is interesting to note that the word 


here is cure because Judaism looks on sin as a cancer which invades a person's soul. 


We all know that each of us has a piece of G-d in us, and that piece of G-d in us 


is our soul. When we do not act in the proper way we alienate ourselves from our 


own soul. We never lose our soul and we . can always harken to the cry of the soul, 


but it is many times very difficult to hear the cry if we keep adding one sin after 


another. G-d is always there calling us to return. That, of course, is the pangs 


of our conscience, and just like a cancer will not go away if we just pretend that 


it does not exist so, therefore, if we pretend that . our sins do not exist they will 


not go away. They5will just get worse and worse. It is just like how people today 


do not want to be made to feel guilty about the things they should feel guilty for 


so they will pay thousands of dollars to go to this therapist and that psychiatrist 
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to make sure that they are told:that they should not feel guilty for things that 


they should feel guilty for. That, of course, will not help them one bit because 


just as an illness has to be recognized before it can be cured, so a person has 


to face up to his delinquincies. Of course, usually the smarter the person the 


harder it is for him to face up to.his errors because he can always rationalize 


what he has done. He will say it is not his fault that this happened, but it is 


because this person or that person,. or if he is in business he can say it is not 


his fault the business failed but because this banker or that supplier did bad, 


when, of course, the truth of the matter is that he probably made some very bad 


business decisions also. The worst possible thing that a person can do is to lie 


to himself. The reason why is is so bad is not so much he is telling lies to others, 


which is bad enough, but because he ends up by , believing his lies, and when a person 


ends up oelieving his lies then a person is lost because then a person caninever 


correct his own deficiencies and, what's more, he will live in a never nemer land 


and never be connected really to.reality. He will be alienated from his environment, 


and alienation is one of the worst possible consequences of sin. That is, of couse,. 


what happened to Adam and Eve. When Adam sinned he and_Eve hid. They became alienated 


from G-d and Adam almost became alienated , from Eve:,,too, because when G-d confronted 


him with his sin, what did he say? He said, "It is Your fault, G-d, because of 


the woman that You gave me. It is her fault." In other words, he blamed his wife 


for his own errors and, therefore, he almost lost her. Of course, she did not take 


responsibility either. She blamed the serpent and that, of course, is what caused 


her also to become alienated from her husband. Therefore, it says in the Torah 


that Adam turned again to his wife and his wife turned to him and they became reconciled 


but only after they eventually admitted their sin. The rabbis say that actually 


Cain was on a higher level than Adam because Cain really recognized his sin in the 


very beginning. He said, "Am I my brother's keeper?" but at the end afterwards 


he said, "My sin is too great to bear." Therefore, G-d did him a great kindness. 
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The rabbis ask what was the kindness? He gave him the mark of Cain. The makr of 


Cain in Jewish life is a blessing, not a curse. Therefore, everybody who would 


see Cain would recognize that G-d is a forgiving and kind G-d and we can come back 


from the doing of terrible things that we have done and we can still lead a just 


life. Of course, Cain could always claim, "I did not even know I could kill my 


brother." No one had ever been killed before, but he admitted his sin. He did not 


try to look for excuses and, therefore, he received the mark of Cain, which in this 


instance meant that it was a blessing. So sin.is a cancer in us. It can destroy 


and overcome us. Therefore, we need to be cured from it. It comes on us many times 


like an illness does, too. Sometimes it comes suddenly and then 'we fail to recognize 


it and then it gets deeper and deeper and worse and worse. 


We also learn here as we continue that there are some sins that if a person violates 


a negative commandment that does not have excision or the death penalty by the hand 


of man and a person does teshuva that teshuve hangs until Yom Kippur and then with 


Yom Kippur and teshuva a person is forgiven. Also, there are other sins that, for 


example, if you.violate excision or death by the hand of the beis din and you do 


teshuva, well teshuva and Yom Kippur causes the sins to hang but the different punishments 


and pains that Coffe upon a person.will cause him to get complete atonement. Rabbi 


Soleveitchik talks about that. He says that for certain people they would be very 


minor but they are awakenings to the fact that a person did sin. .Then there are 


some that only the death of the person can cause his complete atonement and there 


are if a person desecrates G-d's name even if he did teshuva 2nd Yom Eippur came 


and he did teshuva and had pains come upon him he is not forgiven until his own 


death. Now this is very difficult this paragraph because later on in chapter 7 


of the Rambam we learn how teshuva has an immediate. effect. Itnever says that 


it hangs. It says that if a person does teshuva, he says 12st night you were hated 


before G-d, you were- detested •and far and disgusting but today you are loved and 


beautiful and are close and are considered a friend of G-d, so before you were not 
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My people and now you are My people and so forth, so how is it possible that the 


Rambam says here that teshuva hangs and over there he talks about the fact that 


teshuva is immediate? Last night you were a sinner and today you are completely 


beloved by G-d. Of course, the answer could be is that there are two different 


kinds of teshuva. There is teshuva from love and - teshuva from fear. That is what 


we learn about Resh Lokesh, that Resh Lokesh said'that if a person does teshuva 


he changes his sins into accidental sins. Then a few sentences later he says that 


if a person does teshuva he'changes his sins to merits. How is that possible that 


Rosh Lokesh could say these two different things in just the space of a few sentences? 


Of course, the answer is that he is talking abouttwo different kinds of teshuva. 


There is one kind of teshuva that a person does out of calculation. His conscience 


is gnawing him at him and bothering him so, therefore, he decides he is not.going 


to do it anymore, but it is not really out of the heartfelt deep conviction. It 


is more or less a convenience that he does it. For example, in the second chapter 


we learn how if a person does a sin and he does notdo this sin again when he has 


an opportunity to do it, therefore, it is considered to be a complete teshuva, but 


it also could be a teshuva just from fear, from calculation. It gives - the example 


of a person in an adulterous relationship with a woman and then later on he is in 


the same spot and he also had the opportunity to do it again but he did not even 


though he had full bodily faculties and even though he was not afraid he would be 


caught but he says even if he did not do it because of physical affirmity or old 


age or fear of being caught, it would still be considered teshuva only not as good 


a teshuva, but these teshuvas that they are talking about here is teshuva that is 


based upon calculation, it is not good for business, it is bad:for his reputation, 


he would hurt him vis a vis his wife and children, for society it is not something 


that should be done, but he did not really have a deep'conviction that a mentsch 


does not do things like that. For example, I once'talked to a person from the Mafia 


who had gradually built up a legitimate business and completely severed all his 
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Mafia ties and for 20 years he had been a respectable businessman. I asked him 


if he lost his money would he ever go back to the Mafia? He said, of course. I 


asked why since for 20 years he had been a honest man. He said, "I was and I will 


continue to be but I cannot live without money. If I can't make money honestly 


then TM have to do it a different_way." So he was a Baal Teshuva for 20 years. 


He had not done anything wrong and did:not intend •to do anything wrong, but if he 


would lose all his money and he could not live without money his was an act of calculation 


This is many times we find, too, •that when people do teshuva they do teshuva for 


different reasons. They do not do teshuva necessarily because this is a heartfelt 


urge that overcomes them. That is the teshuva Me'era, but the teshuva Me'Ava is 


a teshuva from a complete reorientation of a person's whole character, that from 


now on he considers himself to be almost a different person, that those things that 


he did in the past that were directed toward evil pursuits and self-destructive 


pursuits he is now willing to use for positive pursuits. Of course, it is a known 


psychological fact that negative emotions are usually much stronger than positive 


emotions. If you like someone and you are a friend, someone you usually do not 


go out of your way to do a favor, if they ask for a favor you will do it and so 


forth, but if you hate somebody many-times you.go out of your way to hurt them. 


You call the bank and say don't give them a loan. You speak Loshan.Hora about them. 


You do bad things to him, so the negative emotions are many times much 'stronger 


than the positive emotions, but if a person recognizes the - fact that he now has 


to live positively many times he can take the. whole strength of these-negative emotions 


and apply them to the positive emotions and that can cause him to be a very powerful 


effect in the community. That's another reason why the rabbis say that if a person 


is completely righteous he stands in a different place than a person who is always 


righteous because he is filled with more energy. We. see that in yeshivas many times 


where people come from even drug backgrounds and other.backgrounds and they come 


and with renewed energy and strength and they add a very strong positive element 
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to Jewish society. We know that that is what we are talking about the teshuva from 


love. It is a complete reorientatin of a person. He just could not do this bad 


thing anymore. It just would not fit into his personality. He is really basically 


a changed person. The other is really mainly a calculated thing'of the mind balancing 


this factor against this factor. I might as well do the right thing instead of 


the wrong thing. Resh Lakesh knew about all. these things because Resh Lokesh came 


from a difficult background. He was once in yeshiva with Agelhan and then the Romans 


took him, probably because his family was suspected of being too Jewish and, of 


course, there was a prohibition against learning after the persecution, and he 


was a gladiator and from gladiator he became an armed robber and one day 'he saw 


Rav Gelkern swimming in the Jordan and he took his clothes and.the Rav recognized 


him and called him back and said, "Come, come with me. Stay in the yeshiva. Remember 


I have a beautiful sister and you can never tell what will happen." He came with 


Rav Gelkern and the story goes he said he wanted to be a robber but when he tried 


to he could not and then he became one of-  the greatest:teachers in Israel and he 


and Ram Gelkern discussed many of the basic problems in the Talmud and based upon 


their discussions many Halachas are 'determined, so Resh Lokesh knew the complete 


power of a reorientation of a person's personality. Maybe in the beginning teshuva 


is teshuva Me'era but afterwards it is teshuva Me'Ava, teshuva from love, and the 


teshuva from love also has the potentiality to redeem a'person and the world. 


Let us all hope and pray' that in the , coming year all of us will have the capacity 


to do teshuva from love, that we will completely change our orientation so that 


we will not do anything that is beneath us, and that we will be a positive force 


for good in the world so we can 'help transform our community and the world so the 


Mashiach will come quickly in our day. Amne. 
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In the Rambam laws of Teshuva we learn in the very first paragraph 


of the first chapter, all commandments in the Torah, whether they 


are positive commandments or negative commandments, if a person violates 


one of them, whether on purpose or by accident, when he will do Teshuva 


and he will return from his sin he is obligated to confess before 


G-d, Blessed be He, as it is said, "A man or woman when they will 


do any sin of a man that they will confess their sins which they have 


done." This is the confession of words 	This confession is a positive 


commandment 	How is it that we confess? A person does it by saying, 


"Please, now, Hashem, G-d, I have sinned, I have missed the mark, 


I have willfully sinned, I have rebelled before You, and I have done 


so and so, and behold, I regret and I am ashamed of my deeds, and 


I will never again return to do this thing " If we look at this statement 


by the Rambam and Maimonides we see that he says that what a person 


must do is confess his sin by words 	We see that a person is required 


to turn away from his sin, and he is required to confess his sin with 


words, and he also must feel ashamed for what he has done and agree 


never to return to this deed anymore 	It is interesting to note that 


we do not have here in the words of the Rambam an indication that 


a person has to deep down in his heart feel that he has done something 


wrong and bad, that a person must go through a certain type of formula 


The formula is that he has to desist from his son 	He has to confess 


and say that he is sorry for his misdeeds and agree never to return 


to do this deed again 


It is true that there is an argument among the rabbis whether or not 


Teshuva needs Kavona, whether all mitzvahs needs Kavona 	We know 


that when it comes to doing a mitzvah, most mitzvahs, you do not have 


to intend to do the mitzvah, but if you just perform the act then 
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you have fulfilled the mitzvah 	For example, if someone gave you 


a piece of matzah at the seder and you did not really intend to fulfill 


the mitzah of eating the matzah but you ate the matzah so, therefore, 


according to most authorities, you have fulfilled the mitzvah of 'eating 


Lhe matzah 	But what happens if someone gave you a lulav in your 


hand and you shook the lulav on Succos even though you really did 


not have any intention of fulfilling the mitzvah when you shook it, 


or what happens if you happen to jump into a Mikvah and you did not 


really intend at that time to go into the mikvah to fulfill a mitzvah, 


but since you have already done it you have fulfilled the mitzvah. 


There are certain mitzvahs which, of course, require full intent 


We are not talking about criminal offenses 	It was Judaism which 


told the world you cannot be convicted of a crime unless you intended 


to do the crime 	Even though the result was horrendous, if you did 


not intend to produce that result you are not guilty of that particular 


crime. This is different from the Greeks 	The Greeks believed that 


if you effected a certain result, whether you intended it or not, 


you are guilty. That is the whole point of the story of Oedipus Rex 


about a young man who was sent away from his village because of a 


prophecy that he would kill his father and sleep with his mother, 


and when he grew up he left the village in which he was raised and 


he happened to be accosted by a man and he defended himself and he 


killed the man. In those days it was customary for a person after 


he defeated the head of a village to take over his harem, so he took 


over his harem and he slept with his mother. Of course, he did not 


know that that was his father who attacked him and he did not know 


that it was with his mother with whom he slept. According to Jewish 


law he would be free from any punishment, but he was punished, according 
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to the Greek story, because he did what he did 	It did not make any 


difference whether he had intent or not. Of course, on the other 


hand, you can have intent, according to Jewish law, but if you did 


not affect anything then you are also not guilty, which is different 


from certain sects which believe that all that counts is your intent, 


and if you intended to do something then you are also guilty. So 


if I intended to shoot somebody but I was a bad shot and missed, although 


I am not guilty of murder or shooting somebody I may be guilty of 


intended murder but I am not guilty of murder. So we see that in 


criminal offenses intent is important, which is, of course, different 


than in civil offenses. In civil offenses if I damage somebody's 


property, even if I did not intend to do so, I am liable. If I had 


an automobile accident and I did not intend to hit the other person's 


car but I hit him by accident, I am still liable. But when we are 


talking here about religious mitzvahs, ritual acts primarily, we have 


also the problem of intent. According to the majority opinion, you do 


not need intent Lo do most mitzvahs 	However, there are certain exceptions 


One is mourning. If you take off your shoes and sit on a little stool, 


etc., and you do not feel brokenhearted then you have not really fulfilled 


the mitzvah of mourning. Usually that is not much of a problem 


Usually you are feeling brokenhearted because of the death and these 


are outward manifestations of your grief. The same thing is true 


when we commanded to rejoice on the holiday. If you sing and dance 


but do not feel happy inside, then you have not fulfilled the mitzvah 


of rejoicing on the holiday. 	But,.again, the holiday atmosphere 


usually makes us all feel very joyful 
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The question is, what of prayer? What happens with prayer? Prayer, 


too, is service of the heart and there most authorities would say 


you have to have intent when you pray, otherwise you have not really 


fulfilled the Mitzvah of prayer. There is a difference the Peula 


of the mitzvah and the Keeum of the mitzvah. The Peula of the mitzvah 


means you have done the act but have you really fulfilled the mitzvah? 


Now what we just said before about eating matzah on Pesach or shaking 


the lulav, that that is actually the same thing. You are doing the 


act of the mitzvah and fulfilling the mitzvah is the same, but when 


it comes to prayer, is it the same? There there is a difference of 


opinion but many people say that you actually have to intend to pray 


to G-d. You cannot just be saying words without intending to pray 


to G-d. Then you have not fulfilled the mitzvah of prayer. 


Does the same thing hold true for Teshuva? You have to have a deep 


feeling in your heart that you are really changing 	Is that really 


called into play here? Of course, you can make the distinction here 


and say that you are intending to do things even on a surface level, 


but you do have intent 	You are intending not to return to the sin 


You are intending to forever never do it again, so, therefore, that 


may be a sufficient intent. 


The Rambam in the second chapter says in the second paragraph, "And 


what is Teshuva? That is when a sinner will leave his sin and he 


will move from his thought, and he will determine in his heart that 


he will not do it anymore " So here the Rambam says that a person ,  


says that he will determine in his heart 	Why did the Rambam say 


here that he will do it, complete it in his heart, but, yet, in the 
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very first chapter the Rambam did not say anything about the heart 


Also, if we look at the very first paragraph of the second chapter, 


we will see that the Rambam says something a little bit strange He 


says, "What is considered complete Teshuva? This is when the opportunity 


to sin comes again to , lhe person and it is possible for him to do 


it but he separates and does not do this sin because of his Teshuva, 


because he sees that it is wrong, not because of fear and not because 


he is weak " He gave himself as an example What happens if a person 


comes on a woman in sin, which means that she is a married woman, 


and after a time he is alone with her and he still loves her and he 


still has his bodily power and he is still in the same place where 


he got away with it before, and he separates from her and does nt 


sin, this is considered a complete Balch 	Then he goes on to say 


that what happens if he, however, is bodily weak or has gotten old 


and therefore it is impossible for him to do these things, even though 


this is not the highest form of Teshuva, it still helps and he is 


considered to be a Baal Teshuva 	So here we see that the Rambam makes 


a distinction between two different kinds of Teshuva 	He is talking 


about a Teshuva which is an excellent Teshuva, a complete Teshuva, 


and a Teshuva which is acceptable but which is not a complete Teshuva 


We see here that there are different categories of Teshuva 


What's more, we notice that the Rambam in the end of the first chapter 


also talks about the fact that Teshuva sometimes is not enough 	He 


says that even though Teshuva brings atonement and sometimes that 


the day of Yom Kippur, itself, forgives, there are different kinds 


of sin which are forgiven immediately and other kinds of sin which 


are not fOrvien until after a period of time 	Then he gives some 
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illustrations 	He says.if a person violates a positive commandment, 


he does not hear the blowing of the shofar, he does not build a succah, 


he does not put on tephillin, but he does Teshuva then he is immediately 


forgiven. What happens if he violated a negative commandment? If 


it does not have excision, which means that it is a punishment by 


the Heavenly Court, and there is no'earthly court punishment by death, 


and he does Teshuva his Teshuva is suspended and the next Yom Kippur 


forgives for that 	Then he says, what happens if you violate a commandment 


which has the death penalty with it or a heavenly death penalty or 


the earthly death penalty, and he does Teshuva? Teshuva and Yom Kippur 


suspend the punishment but pains that come upon him, they complete 


the Kapora Here we see from the Rambam here that Teshuva is not 


immediately efficacious always in forgiving sin, but how can this 


be because the Rambam, himself, in chapter seven says this in praise 


of Teshuva 	He says if a person does Teshuva it immediately brings 


near those who are far, that last night a person was hated before 


G-d 	He was destestable 	He was estranged 	He was abominable, but 


today he is beloved 	He is a friend He is beloved of G-d 	How 


is that possible if we just said before that sometimes Teshuva is 


not efficacious and we see that it is only efficacious in positive 


commandments and most of the time we violate negative commandments, 


and many times commandments which have within them heavenly death 


penalty, how can we say that if a person does Teshuva he will immediately 


be forgiven, and last night he was hated and this morning he is beloved? 


We see from this that there are actually two different types of Teshuva. 


There is a Teshuva which comes from fear and there is a Teshuva which 


cemes from love. In fact, we learn about that actually in the Gemora 
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in Yomah, which speaks about Yom Kippur, where Rosh Lokesh says that 


if a person does Teshuva immediately his deliberate sins will be turned 


into accidental sins 	We also learn just a few sentences later than 


Rosh Lokesh also says that if a person does Teshuva his sins will 


be turned into merits 	How is that possible? The Gemora was not 


composed by stupid people. They know that there is a contradiction 


here within just a few lines, that Rosh Lokesh says your deliberate 


sins will be turned into accidental sins and then later on he says 


that your deliberate sins will be turned into merits 	How can he 


say this? It is contradictory .  


First of all, the rabbis explain that if a person does Teshuva from 


fear then his sins will be turned into accidental sins 	When he does 


Teshuva from love then his deliberate sins will be turned into merits 


What does that actually mean? You know that in Jewish life generally 


you could never bring a Korban, sacrifice, unless you did an unwitting 


sin 	If you purposefully killed somebody, if you purposefully stole 


from somebody, if you purposefully harmed somebody you could not bring 


a sacrifice 	Sacrifices were only for unwitting sins with very few 


exceptions, like embezzlement or you were a witness to an event and 


you did not step forward, things that were really doubtful whether 


it was on purpose or by accident, but for those things that you did 


willingly you could not bring a sacrifice 	In fact, you would nevertheless 


feel guilty for things even though they were by accident, especially 


if there was some contributory negligence, and, therefore, you did 


not mean to do it but had a lapse of concentration. You did not do 


what you should have done so, therefore, you want Lo make right what 


you did 	It is just like in a civil suit 	You hit somebody with 
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your car. You did not mean to do it, but you caused an injury and 


you have to make up for it 	That's why the Rambam here in the very 


beg nning says that you also confess for sins that you have done accidentally. 


You did not mean to insult the person. You had no intention of insulting 


the person, but you did insult the person so, therefore, they feel 


bad and you have to make up for it 	Therefore, we see that many times 


those things that you did on purpose if you do Teshuva, G-d will consider 


them as if you did them by accident. You really did not mean to do 


it. You were blinded a little bit by selfishness or desire 	G-d 


will take into account all sorts of circumstances and change the deliberate 


ones to accidental ones. 


In fact, this is actually the meaning of the three categories of sin. 


When we say that I sinned, that means you missed the mark You meant 


to say what you meant to say but_ you did not really mean to cause 


the great harm that you did 	Aveesee means that you meant to do what 


you did but you did not think it was right 	The girl was just too 


beautiful 	The money was just too tempting 	V'Shachti, on the other 


hand, means that you on principle did something that was wrong 	It 


is like the Jewish communists used to have Yom Kippur balls on purpose 


They did not even like to dance, but they did it on purpose. That, 


of course, is a higher form of sin 	When a person sins because he 


is overcome by his desire that_ is a lower level of sin than if you 


do it out of principle 	If a person does Teshuva all those things 


that he even did deliberately will be changed by G-d to be considered 


accidental 	That is, however, only if he does Teshuva from fear. 


What is the difference between from fear and out of love? Recently 


there are psychologists who are investigating religion and now feel 
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that there are really two types of religion. There are some people 


who are religious because they make a deal. It is an insurance policy. 


G-d, I will do that for you when You do this for me. Of course, in 


a certain sense that is a very anxiety prone type of belief 	The 


second type of religious belief is the religious belief that you want 


to commune with G-d, want to get close to G-d. Therefore, you have 


meaning and purpose in the universe because you know G-d counts on 


you and, therefore, you count because you are counted on, but it is 


not an insurance policy 	In fact, Judaism never promises anybody 


that if they follow religion they will not have trouble 	All it promises 


is that G-d will give you the strength to overcome your problems 


Even if your problem is walking into a gas chamber you will still 


be able to sing Aneem Mameem. You will not lose your dignity or humanity. 


You will still be a mentsch 	That is what Judaism promises, that 


you will have the strength to overcome your problems, that you will 


still be able to maintain your integrity and humanity in spite of 


everything. Now those people who believe that religion is a deal 


who believe'that if they keep G-d's commandments G-d is going to be 


good to them are many times disappointed, and, therefore, they flare 


out at G-d and they feel G-d has let them down 	That, of course, 


is not the Jewish view. Many times after they have thrown everything 


over I ask them, "Well, are you happier now?" They say they are not 


because their religion gave them the strength to overcome their problems. 


We do not know how G-d figures things out in the world. We have faith 


that at the end we will, but we do not know how G-d rules the world 


It is sort of the difference between quantum mechanics and Newtonian 


physics 	To Newton everything seems to be cause and effect 	We know 


that on a large scale when it comes to nations evil nations disappear 
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and are overcome 	Communism could not last forever 	Naziism was 


overcome, but on small levels, on the level of individuals, how do 


we see G-d's justice on an individual level? In quantum mechanics 


we cannot see how the individual atom works but we know what the probabilities 


are. Science works are mostly probabilities. On the Newtonian level 


they work seemingly on a causal relationship 	We do not understand 


how G-d works but we do have faith that eventually we will understand 


We do not understand what is beyond death 	We do not understand what 


came before our birth 	A person who is religious because he wants 


to commune with G-d, because he wants to be in harmony with G-d and 


come close to G-d, and through that way he gets close to man and maintains 


his humanity and strength, that type of individual serves G-d from 


love. The other type of individual serves G-d from fear. Of course, 


sometimes it is not fear of G-d but fear of other human beings. Maybe 


the husband is in town 	Maybe they are afraid of the IRS. Maybe 


all of a sudden you are afraid of other forces that are there, so 


the question then becomes, what is an efficacious Teshuva? What is 


a good Teshuva? 


The Rambam in the very first chapter and very first paragraph does 


not mention anything about the heart because he really is telling 


us that the first level of Teshuva is still a good Teshuva even if 


it is only from fear, more a surface type of Teshuva. It does not 


mention anything of the heart. The only thing that is required is 


that you have to stop the evil deed and you have to confess before 


G-d. You have to know that what you are doing is wrong You have 


to see there is a right and a wrong. Most people today say, "There 


is no right and wrong IL all depends upon your morality. Whose 
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morality are we talking about?" That is wrong. You have to believe 


that what you did is wrong. You cannot get out of your guilt 	So 


many people come to me and want me to make them not feel guilty about 


things they should feel guilty about 	They did not pay child support. 


They did not treat their wife right or their parents right. They 


are wrong. The only way they can get relief is to admit their guilt 


If they do not admit their guilt, then they can never get relief. 


Therefore, what the person has to do is say they did wrong, and then 


they have to confess and say the right words. They have to realize 


that G-d is there before they sin and G-d is there after they sin 


The pangs of conscience they feel is G-d's voice within them which 


tells them to return, return, return. Nobody has gone so far that 


he cannot return. Even Achar, great rabbi of Elisha Ben Avuya, who 


turned to be a traitor to his people and ran over to the Romans and 


he should have known better because he was such a great scholar and 


a contemporary and friend of Rabbi Akiva, and the Gemora says even 


at the end of life he did Teshuva. G-d was still there giving him 


a chance 	We have to say that we have done these things and we are 


ashamed of them and will not go back to them again 	If this is done 


only out of fear and is only a surface manifestation G-d still accepts 


that type of Teshuva. It may not be the best type of Teshuva but 


it is still Teshuva. 


That's why the Rambam waits until the second chapter to tell us about 


the Teshuva of the heart 	The Teshuva of the heart comes because 


a person has had a complete reorientation 	It is as if he is reborn 


again 	He does not want to do evil 	He does not want to do any of 


these things because they are beneath him 	How can he have a relationship 
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with G-d if he is going to do these kinds of things? The Gemora gives 


an illustration of this. They say there are three types of people 


who cannot become witnesses. One of them is a person who is a profesSional 


gambler with dice and others who gamble by raising birds, and the 


third is one who loans out interest to the poor. When 'these people 


need money for their food you cannot lend them out on interest 	The 


rabbis say, what happens if a person says that from now on they will 


not play dice for money but just for fun? They will just raise pigeons 


for fun in the desert and not in the city. The other says he will 


not loan money anymore on interest to poor people. He'll keep the 


notes around to play with them These types of people may have done 


Teshuva because actually they have done nothing wrong, but their character 


is not changed 	They do not really realize that their whole motive 


of relationship to G-d must be different 	These things are beyond 


them 	They should not even be interested in those things anymore 


If they are still'interested in them there is a possibility that theyw 


ill backtrack 	G-d says, "Listen, on this day of Yom Kippur I accept 


this Teshuva 	I accept the Teshuva from Meira even though it ia not 


a complete Teshuva, even though it is not a complete reorientation 


of the heart, even though it is not a complete, so to speak, born 


again experience." G-d will accept that Teshuva, too. We do know 


that just by coming to the shul on Rosh Hashonna and Yom Kippur we 


effect Teshuva as a Jew. The two Teshuvas that are talked about on 


Yom Kippur, the Teshuva as a Jew and the Teshuva as a human being 


Teshuva as a Jew all we have to do is come to shul 	We can sin as 


a Jew without sinning as a human being We can give a lot of charity 


to charities but non-Jewish charities 	We sin as a Jew but not as 
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a human being. When we come to shul we attach ourselves to our people 


We then once again are Jorgiven for our past misdeeds to our people. 


As a human being we have to say the words. We have to say that we 


will never do bad things again. We have to confess and agree that 


what we did before was wrong. If we do that G-d will forgive us even 


though we have not reoriented our whole personality. It is still 


Teshuva. It may not be from the whole heart but it is still Teshuva 


Let us all hope and pray that our people will at least do this surface 


Teshuva so G-d will forgive us for all our sins and the Mashiach will 


soon come, but, better yet, let us all hope and pray that as many 


of us as can will do Teshuva from our whole heart so that we truly 


will be shining lights not only to ourselves and to our family but 


to the whole world so that then certainly the Mashiach will come 


Amen 
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We learn in the Rambam in Chilkus Teshava any mitzvah in the Torah, whether 


it is a positive or negative commandment, if a person violates any one of 


these, whether they did it on pu:pose or by mistake, When he does Teshuva 


he should repent from his sin and he returns from his sin and is obligated 


to confess before G-d, Blessed be He, and he shall say because it says in 


the Torah, "A man or a woman when he will do any of these things...and they 


shall confess their sins which they did and this is a confession of words." 


This confession is a positive commandment. And how does a person confess? 


He says, "Please, G-d, I sinned, I transgressed, I rebelled before You, 


I did so and so, behold I am sorry, I am shamed in my deeds, and I will 


never return to do this thing." This is the essence of confession, and 


anybody who increases the confession and lengthens in this matter is praiseworthy. 


This is what the Rambam tells us. He tells us that the essence of the Teshuva 


is confession, that when a person does a sin, that that person must do Teshuva, 


and he does it by confession. Of course, we all know that three words are 


used here for "sin". One is "Chatos", which means "I missed the mark, I 


was insensitive to other people, I did not mean to hurt them but I did, 


I did not realize that his mother'-in-law had just died when I made that 


snide remark". "Avisu" means "I willfully sinned, but I was overwhelmed 


by my appetites. I don't think I did the right thing, but the woman was 


just too beautiful, the treif meat looked too good, the business opportunity, 


even though it W23 crooked, was just too tempting. I didn't mean to do 


it. I don't justify what I did, but I did do it and I did it knowing it 


was wrong." Finally, we have "Poshati" which means "I rebel, I really didn't 


like the girl, I really didn't like the treif meat, I really didn't want 


the business deal, but I just wanted to show that I could do it. I rebel 


before You." This is like certain Jewish groups used to do 50 and SO years 


ago when they would on purpose have a Yom Kippur ball and eat treif food 


right in front Of the synagogue just to show that Yom Kippur had no hold 
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on thdm. In all these types of sin, whether missing the mark or your were 


overwhelmed by your passions or you •rebelled on purpose, the same formula 


applies. You have to say, "I did sin, I admit I sinned, I am not rationalizing, 


I am not saying that what I did was right", and then you must say you are 


ashamed for your sin aod promise never to do it again. And so the Rambam 


says that anybody who brings a sin offering or a guilt offering at the time 


he brings their korbao, whether their sacrifice whether it is for a witting 


sin or an unwitting sin, usually you cannot bring a sacrifice unless you 


did what you did unwittingly, you are not forgiven until you did Teshuva 


and you hove to confess also with words, that the korban is not a substitute 


for the confession of words, that you have to also admit that what you did 


was wrong. 


However, there are several difficulties in the Rambam, itself. We all know 


that when a person does Teshova it is difficult. Usually we have feelings 


of unease. The rabbis compare sin to sickness. When you do the wrong thing 


you do not feel good about it. Our conscience pricks us. We have glimmerings 


of unease. Finally these glimmerings are concrete ties and thoughts that 


we probably did not do the right thing. We cannot rationalize this away. 


Finally, they must be expressed in words. When we do Teshuva we must do 


it with our whole heart. Certain mitzvah we do not need kavona, intent, 


in order to do them. There is an argument in the Talmud whether you need 


intent for mitzvahs, but most rabbis agree you do not need intent. If you 


picked up the lulav and esrog and shook it, even if you do not have the 


best intent you fulfilled the mitzvah. If you ate matzoh even if you really 


did not have the full intent to complete the mitzvah, it still counts. If 


you jump in the mikvah even though you do not have the real intent, it still 


counts. However, when it comes to prayer, which is the service in the heart, 


when it comes to doing Teshuva, you have to really mean it. If you say 
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the words without meaning it iS foolish. It does not accomplish the purpose 


of proving that you are repentant. It is difficult to do Teshuva because 


you have to come to grips with yourself. You have to really agree that 


you have done the wrong thing, which is hard ..07 an ego to take. You have 


to be honest with yourself. Of course, in prayer we also have to be honest 


with ourselves. We have to also say that we have done what we have done 


and that there is no justification for what we have done, although the natural 


condition of man is to always justify everything that he does. 


The Rambam, later on in the second chapter of the laws of Teshuva, says 


that Aveitas, sins, that we have confessed on one Yom Kippur, you must return 


and confess upon them on another Yom Kippur even though we have still stood 


in our Teshuva, even .  though we have not violated these laws anymore. As 


it says, "Because my rebellion I will know and my sin I will place against 


me always." How is it possible that we have to confess a sin over again 


if we have not repeated it? For example, if before last Yom Kippur I sinned 


and then I repented and I determined never to do it again, aod the whole 


year I have not done it again, why should I have to repeat it oo Yom Kippur? 


Why should I have to give another confession of sins for a sin I have not 


done for a whole year? It does not seem to make sense, because I do not 


have to he contrite. Why should I be contrite? I have not done anything 


wrong 	What's more, the Rambam says in the laws of Massah HaKarbonas, of 


the practicalities of bringing the sacrifices, in chapter three, that when 


a person confesses on his korban, in other words at the time you bring your 


sacrifice you have to put your hands on the sacrifice and say, "I sinned, 


I willfully transgressed, I rebelled, I have done so and so and I have returned 


in Teshuva before you, and this is my kappora, my atonement." How is it 


possible that the Rambam has us say this because it does not fit the formula 


which he gave us before? The formula which he gave us before was that you 
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say, "I sinned, I am ashamed for what I did, ald I will never do it again." 


In this formulation you say, "I sinned and I have returned in Teshuva before 


you, and this is my kapora." You don't say anything about being ashamed, 


and you do not say anything about not doing it again in the future. It 


is not just one confession, The first confessiont that the Rambam is talking 


about is the confession that a person has to do even before he brings the 


korban. This is hot the confession that he makes when he puts his hand 


on the korban. Even before you have the ability to bring the korban, you 


have to be contrite inside. You hove to determine that you are not going 


to sin anymore. That is the confession when we are doing Teshuva, but the 


confession that we make when we bring the korban is an altogether different 


confession. It does not have anything to do with not repeating the sin. 


That is, of course, why on Yom Kippur we repeat the older sins. Why is 


it, though, that we should repeat the older sins, and why should we repeat 


this sin when we come to bring our korban, when we place our hand on the 


korban? What's more, when the Kohen Godol makes the confession on Yom Kippur 


and he says, "Please, G-d, they have sinned. They have willingly trangressed. 


They have rebelled before your people, the House of Israel. Please, G-d, 


forgive their sins and their trangressions and their rebellion that they 


have sinned and transgressed and rebelled before You, the people of Israel, 


as is written in the Torah Moses, Your servant, from the mouth of your glory 


that this day He will forgive you to pu2ify you from all your sins before 


G-d." Why should it have to say this? Why does the Kahan Godol say the 


people have sinned? This cannot be a 2onfession of Ieshuva because in it 


there is no confession here that you are ashamed for what you did and you 


are not going to do it in the future. Of course, the Kohen Godol could 


not make such a statement because he is not talking about his own sins here. 


He is talking about the sins of Israel. How can he say that all Israel 


is ashamed for what they have done and are not going to do it again? This, 
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again, is a confession like the confession that a person makes when he bring 


a korban, a sacrifice. This, too, is similar to when a person has to confess 


sins that he has not done during the previous year but has done in years 


before that. What are we talking about here? What is it that we are referring 


to? Why is it that we have two confessions of sin? 


In the Gemora Sanhedrin we learn something very interesting. We learn how 


Resh Lochesh says, "Great is Teshuva because it makes our willful sins into 


accidental sins because it says in the Prophet Micah, 'Turn, Israel, to 


the Lord Your G-d because you have stumbled in your sins'." Here they refer 


to sins that you have done on purpose as stumbling, and stumbling is by 


accident. So Rosh Lochesh says here that if you Teshuva even the sins you 


did on purpose will be considered:like accidents. But is that really so? 


Resh Lochesh also said something else. He says, "Great is Teshuva because 


your willful sins become merits." How is it possible? Then he quotes a 


passage from Yecheskel proving it, that when the person turns from his evil 


and he does righteousness and justice upon him, he will live, that the evil 


things he did before become positive merits. How can Resh Lochesh say both 


these things? 


It seems to me that what we are talking about here are two different types 


of Teshuva. The Gemora says that. The Gemora says there is no question 


one is a Teshuva you do from love and one is a Teshuva that you do from 


fear. In other words, the Teshuva that you do from fear chaoges your willful 


sins into accidental sins, but if you do Teshuva From love, then it changes 


your willful sins into merits. What do we mean by that? We mean that sometimes 


when people do Teshuva they cao no longer trust themselves, that when they 


do Teshuva they no longer can live a full life. They must,so to speak, 


put themselves in a corner. They are afraid of those qualities in life 







SHABBOS SHWA DROSHA 1938 
Rabbi Joseph Radinsky 
PAGE SIX 


which made them sin. For example, a person who is very gregarious, who 


loves people, who likes to joke, who likes to please people, sometimes that 


could be a downfall, not a positive part of his personality. For example, 


if that person was so susceptible to peer pressure and loved people so much, 


he would not be able to turn people down and say no to drugs. He might 


even help people do things that are evil and had. How can he say no to 


the gang when the gang wants to do an illegal act? So, therefore, that 


person may want to stay away from those aspects of his personality which 


caused him to sin. Some people really have to do it. Their own personality 


jeopardizes their keeping on.the straight and the narrow. Many times these 


people find that they cannot live and moral and a decent life unless they 


suppress part of their personality. They have to wipe away their past. 


They even have to change their friends, and, of course, we are not talking 


about evil friends, but they cannot go home anymore to their mother and 


father because their mother and father may influence them in a path that 


they do not want to be in. They feel they have to drop all their friends, 


that they feel that their past has to be a complete blank. That, of course, 


is what we mean when we say, "G-d, G-d, He will wipe out your sins fo7 my 


sake and your sins I will not remember anymore." In other words, G•d does 


sometimes wipe out our sins. "And you shall cast into the depths of the 


sea all your sin." This is a repentance, a Teshuva, that comes from fear, 


that a person squelches part of his personality. He is afraid to joke, 


to talk with people because maybe he will say the wrong thing, do the wrong 


thing. He is afraid many times to even enter modern society because he 


is afraid modern society will corrupt him. This is a form of Teshuva, but 


this is not the highest form of ieshuva. The highest form of Teshuva is 


a Teshuva from love, when a person knows that those qualities that before 


led him into sin will now lead him to the heights of righteousness. Therefore, 
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it say, "And I.will wipe out like a cloud your sins and like a thick cloud 


your trangressions." What does that mean? Just like when a cloud is dispelled 


it releases energy, it releases water and Fertilizes the land, this time 


G-d is wiping them out not so that they end up to be completely nothing, 


but that the energies that a person had before to do evil a person should 


now he able to use for good, that the same person who was good with kids 


with a salesman's personality and enthusiasm who was before selling dope, 


should now use his character traits in order to spread Torah, to work with 


the youth, to be a living emissary of the good and the right, to work for 


good causes, to use his salesmen techniques in order to promote Judaism. 


The same thing is true about a person who was good at business but he cheated 


people. He had a swindling kind of person. People trusted Uim and he misplaced 


that trust. That person should now use all those qualities that he had 


before of raising money and convincing people to give money to raise tzedakah, 


to raise charity, to help the poor and the helpless. That, of course, is 


what we are talking about in the two different types of confession. 


The first concession that we are talking about is the confession that you 


do after you sin but before you have done Teshuva where you have to recognize 


your sin. You have to be ashamed of what you have done, and you have to 


determine that from now on you are never going to do it again. That is 


obligatory before you bring a korban, and that, of course, is obligatory 


before you are forgiven on Yom Kippur or before you are forgiven anytime 


you turn to G-d. That is obligatory. That is the first confession that 


the Rambam is talking about. There is another type of confession, and this 


is the confession when they used to bring the korban. That confession is, 


"G-d, this is my sin, and I have already returned to Teshuva before You, 


and this should be my kapora." We all know that when a person brings a 


korban, that the korban really stands in his stead, that the korban, so 
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to Speak, represents man, that man is now saying, "I am offering all of 


me to You, G-d, that G-d, I should not compartamentalize and say I will 


be good on Shabbos but I will not be good on other days." It also stands 


for the whole man's personality, that when we now come before G-d we should 


be able to say, "G-d, I am giving you all my talents, all my good traits, 


and I hope I can use them for good. I hope that the talents I have will 


not be used for evil, talents that I used before to swindle and hurt people 


and manipulate people, I am now going to use for good. I before may have 


had the .capacity to convince people about all sorts of schemes knowing that 


really they were not true, now maybe I will be able to use My same talents 


to convince people to do things that are right and honest and just. G-d, 


I am giving you all iy talents. I am not going to do Teshuva just from 


- 
fear but I am going to do Teshuva from love." That is, of course, why the 


Rambam says, based upon the Talmud of course, that "the place where a Baal 


Teshuva stands people who haVe always been righteous are not able to stand 


There." In other words, the high level that is reached by a Baal Teshuva, 


by one who does Teshuva, is higher than one who has never sinned before. 


Of course, in practical terms, this does not ekist because all of us have 


sinned, but the point here is that 2 person who has done a sin before, who 


has let his pasSions run wild and done things that he should not have done, 


if he can now harness this energy and harness this passion and do good with 


thbn he will truly be at a very high level. That is, of course, what 


we all know. We all know that when we sin we alienate ourselves from G-d, 


although G-d never forsakes us. We know that we have tarnished our soul, 


but we know that we can never completely soil it. That is why we say, "Last 


night I was hated before G-d. I was destested, I was foul, I was alienated, 


I was disgusting, but now I am loved, I am close, I am a friend, I am beloved 


of G-d." That, of course, is the power of Teshuva: to bring us close to 
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G-d. On the second confession we ask G-d to let Us bring all our selves 


before G-d, that we want to not have to use any of or: personality, that 


all of our personality should be brought before G-d. We ask Him not only 


to wipe out our sin, but to lift up our sin because that is a higher form. 


G-d, we know, has promised us that He is there for us even after we have 


sinned. That is why we say, "G-d, G-d, merciful and gracious." We say 


G-d twice to teach us that G-d is there before we sin and after we sin. 


It is harder to reach Him after we have sinned, but He is always there 


and we can always find Him. When we do Teshuva we come close to Him, and 


we once more feel connected to him and to others and to ourselves. But 


we ask G-d even further; and that is what the Kohen Godol asks on Yom Kippur, 


that we should feel pure because on this day he will cover upon you, your 


sins will be covered, to purify you. We want not all those character traits 


which led us to sin just to be destroyed, we want them to be elevated, to 


lift up our sin, to be purified so that we should use them for good and 


right and just goals. May we all during the coming year do Teshuva not 


only from fear but also from love. May G-d give us the oppottunity not 


only to stay on the straight and narrow but to use all our talents, all 


our good character traits, all our character traits for good, for right, 


and for just goals so that truly we will be worthy of a Shana Tova, a good 


and sweet year. 
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In the Rambam's Cherchas Teshuva we learn in the first four chapters all 


about Teshuva. We then learn in chapters 5 and 6 about free will. The 


Rambam then in chapter 7 returns to Teshuva. This does not seem to be 


logical. If we say that we are held accountable as human beings before the 


Holy One, Blessed be He, then, of course, we should have discussed free will 


in the very beginning. We should not have waited until chapters 5 and 6 to 


discuss free will. After all, the difference between a human being and an 


animal is that an animal is not morally culpable for any act he does. We 


may have to put dogs away sometimes and quarantine them and even put them to 


sleep because they have harmed human beings, but they are not in any sense 


morally culpable. They just act out of instinct. We human beings, though, 


have the capacity to control our instincts, and we can choose. Therefore, 


we are held culpable. G-d has, so to speak, withdrawn Himself from us so 


that we have the ability to act. That, of course, is the basis of Teshuva. 


Why didn't the Rambam speak about free will in the first chapters of his 


Teshuva? What's more, when he does return to Teshuva in the 7th chapter it 


seems that he is referring here to something more than he discusses in the 


first chapters. After all, according to Judaism it is what you do that 


counts not actually what you think. If you intend to do 
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something bad but never actually did it but only thought about it, then you 


are not really guilty which is different than if you intend to do something 


and if we fail to do it, according to our tradition, G-d gives us credit for 


it. On the other hand, if we try to do something bad and did not accomplish 


it, we just thought about it, G-d will dismiss it. 


- 


Here in the 7th chapter we learn about not deeds but character traits. We 


learn that we are supposed to Teshuva for anger. We are supposed to turn 


from anger and hatred and jealousy and from mocking and running after money 


and honor and being a glutton, etc. What do these things have to do with 


Teshuva? Teshuva means when we have sinned against an individual or G-d and 


we ask for forgiveness. It deals with concrete acts not with attitudes and 


character traits such as are discussed in chapter 7. 


In order to understand this we can, in effect, take a look at chapter 1, the 


4th paragraph, which raises another question which makes it hard for us to 


understand why the Rambam divided Teshuva and what he is talking about. In 


the first chapter we say that if a person does Teshuva, if he does it on a 


positive commandment that he failed to do then G-d immediately forgives him, 


but if he does it on a negative commandment that does not have with it 


Korais, then his Teshuva stands to Vora Kippur when then he is forgiven. If 
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he does violate Korais, which is excision, being but off from the Jewish 


people, or if he violates a capital punishment and he does Teshuva then 


Teshuva and Yom Kippur suspend the offense but until other sufferings come 


upon him he does not have complete forgiveness. If he has desecrated G-d's 


name then even Yom Kippur and Teshuva and other sufferings do not actually 


wipe away his sins until he dies. 


We see that in the first chapters we are talking about a Teshuva which only 


cause sins to disappear gradually while in the 7th chapter we seem to be 


talking about an altogether Teshuva because it says, "Last night you were 


hated before G-d, detested, alienated, loathed, and today you are close and 


a friend..." In other words, it does not speak at all here about having to 


wait until Yom Kippur or having to wait until punishments come upon you or 


having to wait until your death, but you are forgiven immediately. Last 


night you were unclean. You were far from G-d's presence, but today you are 


clean and within His presence. 


We know that when we sin we, in effect, causes two things to happen. We 


Mechaya, become liable for punishment because for every act there is an 


equal and opposite reaction, and we also become unclean, we Metameem. We 


feel an unease with ourselves. We feel guilty about what we have done. We 
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try many times to hide it with all sorts of rationalizations yet we have a 


certain unease, and it is this unease which eventually in many cases draws 


us to do Teshuva. We cannot stand the guilt and so, therefore, we respond 


by trying to rectify our past ways. After we have tried everything we 


possibly could to avoid confessing our sins and admitting what we have done 


then we come to a point where we have to cleanse ourselves of the terrible 


things we have done before. 


The rabbis compare sin to a sickness and, therefore, they say, "I will cure 


you from your backsliding", that we, as human beings, suffer when we sin 


inside. We realize we have not fulfilled our human potential. We are not 


what we could be, and sometimes these glimmerings of disatisfaction with 


ourselves are very faint, but they are there. It is like sometimes when a 


person, G-d forbid, should get cancer and does not realize right away that 


he has cancer. The symptoms are not clear-cut like when you cut your finger 


and you feel the pain immediately. Many times when we suffer because of the 


sins we have committed we have to get rid of this inner pain, and, 


therefore, we repent. We decide we will not do what we did anymore. This, 


of course, is the type of Teshuva we are talking about in the first four 


chapters. It is the type of Teshuva which really does not have to do with 


free will in that sense. It has to do with getting rid of pain. It is not 
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like the Teshuva that is talked about in the 7th chapter. In the first four 


chapters it is true we are talking about returning to your better self and 


regretting your sin, but a person is doing this not because he, himself, 


believes his sin is really wrong but it gave him such displeasure. It is 


like a person who really enjoyed himself when he got drunk at night, but 


when he woke up the headache was unbearable so he determined that from now 


on he will not get drunk anymore, not because getting drunk is wrong but 


because he cannot stand the headache in the morning. 


This is similar to the story of Abigail and David. Abigail was the wife of 


Novo. David had agreed to watch his flocks and make sure no marrauders or 


wild animals came to his flocks. When shearing time came David asked what 


his payment was. Novo said he did not owe him and David did not have to 


guard his sheep, etc. David was very mad and brought his whole band of men 


with him to take vengeance on Novo. Abigail found out David was coming and 


appeased him, gave him a gift, etc., and David thanked Abigail for stopping 


him from almost committing a sin himself by taking the law into his own 


hands and dispatching Novo and his men. That night Novo was drunk at a 


party and Abigail did not tell him anything. In the morning when he sobered 


up Abigail told him what almost happened, and the Tenach tells us that his 


heart failed when he heard what happened. He lingered for ten days and then 
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died. Based upon this, the rabbis say the Asheras should make sure the ten 


days of forgiveness are a model. Novo did not really regret his act. He 


was just scared of the consequences of his act. This is not really the free 


will that we talk about in Judaism when we mean a perfect free will. We are 


talking here of a person who is afraid of the consequences of his act. He 


is not saying the act, itself, is wrong. 


In the second chapter the Rambam gives some illustrations of what we 


consider Teshuva Gemura, complete Teshuva, or Teshuva that helps but is not 


Gemura. They say Teshuva Gemura is when a person comes to the same 


situation, the same Aveira, he did before he separates from it not because 


he is afraid of another person or does not have the bodily strength to do 


it. Then Rambam gives another illustration of what would happen if you had 


illicit intercourse with a woman. After some time he was alone with her 


again and he still loved her and still had his bodily strength and was still 


in a place where he could not be found out, and he does not sin with her, 


then he is considered a complete Baal Teshuva. Even if he is with her but 


does not have the bodily strength or is afraid of her husband, etc., he is 


considered Teshuva because he did not finish what he intended to do, but 


this type of Teshuva in both cases where it is Gemura, is really based more 


on fear, on fear of the consequences of the act and not of the act, itself. 
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In other words, he does not do what he did before because he is afraid his 


conscience will bother you. He is afraid of some external force. It is not 


the act, itself, which bothers him but the consequences of the act. This 


type of Teshuva, although it helps, is known as Teshuva Me'era, Teshuva from 


fear. This is the type of Teshuva the Rambam talks about that waits until 


Yom Kippur until it is completely accepted. This is a Teshuva Me'era, a 


Teshuva from fear, fear of the consequences of your act, but it is not 


really a wholehearted belief that the act, itself, is wrong and despicable. 


That's why the Rambam, in chapters 5 and 6, talks about free will. The type 


of free will here is when a person has chosen a whole new way of life, a way 


of life which he feels is beautiful and right and morally justified. In 


fact, in these instances he will probably not even be tempted by these same 


temptations, at least not in the same way. We learn in the Gemora that 


Veslocheesh says, "Anybody who looks at these three things, his eyes grow 


dim", and that is that if a person looks at a Nosi, a president, or a Kohen, 


or a rainbow his eyes grow dim. What does this mean? This does not mean a 


person will go blind if he sees these things. It means if a person does not 


appreciate the source of all this great beauty and love and does not realize 


the source of nature, then, of course, his eyes are dim and he does not have 


the full appreciation of the world as a person who can see these things. 


7 







SHABBOS SHUVA 1987 
Rabbi Joseph Radinsky 


The Bambara says in the Sefer Mitzvahs that we are supposed to believe in G-


d. In the HaSovia Torah he says We are supposed to know G-d. What is the 


difference between believing in G-d and knowing G-d? When you believe in G-


d you believe in Him. When you know G-d it does not mean you are a 


philosopher and know everything about Him, etc., because we Jews are not 


concerned about the character of G-d. We cannot really apprehend what G-d 


really is. It means you sense Him in all His ways. You know Him in all His 


ways, and that means you have to continually sense G-d's presence about you 


all the time. That means when you see a rainbow you do not just see the 


physical properties of the rainbow. After all, we can explain a rainbow by 


its physical properties, how its light gets reflected by raindrops, etc., 


but a person who sees a rainbow sees the beauty of nature and sees G-d 


behind it. He realizes that G-d is in existence. He is always standing in 


the presence of G-d. G-d is always with him. The same is true when he sees 


the Kohanim who are going to bless the people, because the Kohanim are 


commanded to bless the people with love. If the Kohen cannot bless the 


people with love then he is not supposed to bless the people. That is why 


when the Kohen come up to Duchan they stretch out their hands to the people. 


If they cannot stretch out their hand or keep their hand in a fist position 


then they are not allowed to bless the people. Any Kohen who cannot have 


love in his heart for all the Jewish people should not bless the people. 
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That is why, too, we do not Duchan in the Galut, the exile, on any days 


except the holidays because only on these days is our heart filled with love 


and we are not bothered with worldly concerns. Anybody who has not seen the 


love, the love of one man for another, the love between a husband and wife 


and cannot apprehend the Divine behind it, then that person's eyes are dim. 


That is why marriage is so important in Judaism. The love between a husband 


and wife is an example of the love between G-d and Israel. Anyone who does 


not see this love and does not see something behind it, that you are 


standing in G-d's presence, their eyes are dim. The Nosi, the leader of the 


Jewish people who received the tradition from his forebearers like Yehoshua 


received it from Moshe, anybody who does not see a man of exceptional wisdom 


and piety and does not feel G-d's presence, his eyes, too, are dim. We are 


supposed to know G-d in all His ways. When we see a pious man like Rabbi 


Soleveitchik or Moshe Feinstein, etc., we should sense G-d's presence. 


These people are not super-human but they have something in their 


personality and presence which causes us to realize that G-d is behind all 


of us. 


In fact, we even say a special brocha, "Chalek Mechamoso Meerov - G-d Who 


gave from His wisdom to those that fear Him". A person is asked to know G-d 
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in all His ways, to feel His presence. This is what we are supposed to 


chose. The first chapters of the Teshuva deal with specific acts that a 


person does wrong, and for specific acts we have to do Teshuva. That is 


true, but these specific acts you will probably repeat unless you have a 


change in your basic outlook and values. The true Teshuva in Judaism is 


when a person changes his value system. When a person does Teshuva because 


they are a pious, religious Jew it does not mean his personality will 


change. In fact, there are many parents who make a bad mistake. They think 


that if their child is lazy, or gets angry or has drug problems, if they 


send him to Israel everything will be cured. It will not be cured even if 


you send him to yeshiva. The rabbis tell us that before the Jewish people 


could accept the Torah all their ailments were cured. The Torah is for 


healthy people. What it is talking about here is those people who have 


qualities that they can use for good or bad, then it depends on their 


values. If their values are wholesome, then those inner personality 


qualities will be used for good. If a person gets angry all the time and 


runs with the wrong crowd he can turn out to be a murderer, but if he is in 


another crowd he uses his anger to fight oppression, to fight for the poor, 


etc. Every character trait can be for good or bad depending upon your value 


system. A person who exercises free choice and chooses Judaism and its 


value sytem, it can make a difference in his life. It will not change his 
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personality. I remember in yeshiva I went to my rebbe once complaining 


about some boys in class. I told him I thought Torah purified you and made 


you better and here their personalities were so blah and bad. The rebbe 


told me that if they were not there, though, they would probably be worse. 


The Torah helps a person develop what he has but it cannot change a person 


and make them what they are not. We are all born tall, short, with certain 


talents, etc., and we are also born with big souls and small souls. Some 


people are naturally more compassionate, but, of course, everyone can 


develop what he has, and that is what the Torah wants us to do. If a person 


has a correct value system, then he will not even be involved with certain 


situations which cause him to sin. If a person has a Torah Hashkocha he 


will not even be interested in drugs. It is not that he will not take them, 


or if he takes them he will push them aside. He will not even be interested 


in them. Certain things just do not interest you anymore if you have a 


different type of value system. If a person is married with a family with 


children he is so busy raising them he will not have to worry about running 


after all sorts of other things, and he will not have trouble being faithful 


to his wife if he loves her and shows attention to her, etc. if he finds his 


fulfillment in his family, but if he does not change his whole value system 


then he will be in trouble. 
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The first chapters of the Rambam's Teshuva have to do with Teshuva for 


specific sins but where the person does not change his whole value sytem so 


that he is constanting running into the same temptations over and over again 


and constanting putting himself into the same position, this is a Teshuva 


Me'era, a Teshuva from fear. It is true that many times people will desist 


from these sins but not because the sins, themselves, are so bad because 


really their value system does not condemn them very much, but because of 


the consequences of the sin. It is not so much that a person is against 


drugs but what the drugs do to him. They make him sick, etc. 


In the 7th chapter when the Rambam speaks about Teshuva and a person accepts 


an entirely different value system this leads him away from all these type 


of problems. When he is able to refine his character and personality and 


traits for good and not for bad, this type of Teshuva brings immediate 


acceptance because you are not even going to be involved with these problems 


you were involved with before. Therefore, this type of Teshuva is referred 


to as Ge'ula, as a form of redemption, as a form of redeeming yourself. 


That is, of course, what we say in the prayers we recite on Yom Kippur. We 


say, "Return to me because I will redeem you." I will make you feel the 


importance of life. I will make you feel elevated spiritually because it is 


not that you just change this action here and this action there, but you 
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have chosen a whole different attitude toward life. If you choose this 


attitude you will not only be forgiven for your sins, but you will be, as 


the Bambara says, my friend, my beloved. You will no longer be alienated 


from G-d or from yourself or others, but you will feel pure inside and will 


be able to live a life of dignity and self-respect without having to fall 


into the pitfalls of life that you had fallen into before. Let us all hope 


and pray that in the coming year each of us will feel this purity and choose 


the correct values so that we will be close to G-d, to others, and ourselves 


and be deserving of a Happy, Healthy, and Prosperous New Year. 
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In the Rambam's Hilchos Teshuva, the laws of Teshuva, the Rambam begins by telling 


us all Mitzvahs that are in the Torah. Whether they are positive or negative commandments, 


we must do Teshuva. The Rambam tells us how we first must recognize our sin, say 


we are sorry, and determine not to do it again. In the second paragraph of these 


laws of Teshuva the Rambam tells us about the scapegoat that used to be offered in 


Jerusalem. He tells us that the scapegoat would atone for all the sins in the Torah, 


the light ones and the hard ones, if a person did Teshuva, but if a person did not 


do Teshuva the scapegoat would only forgive the light sins. He then explains what 


are the light sins and what are the strict sins. It says any sin in which you would 


be liable for the death penalty or excision, "Korais," are considered hard sins, and 


if you did not do Teshuva you would not be forgiven. What's going on here? In the 


second paragraph of the laws of Teshuva the Rambam said you had to do Teshuva regardless 


of whether or not the sin was hard or light, positive or negative, or you would not 


be forgiven. Here in the second paragraph the Rambam is saying that you will be forgiven 


automatically for your light sins just by the scapegoat. What's more, the Rambam's 


definition of light sins and strict sins is different from that given any other place. 


In the other places the Rambam says that an easy sin is any sin in which you do not 


get "Malkas" or stripes, and the hard sin is any sin in which you get "Malkas" or 


stripes. In fact, we know that if anyone is convicted of stripes that person can 


no longer be a witness. What's more, it seems that the Rambam is shuttling between 


the opinions of Ravi and the rabbis. Ravi says that the day of Yom Kippur, itself, 


atones while the rabbis say only Teshuva atones. In fact, the Rambam, in the fourth 


paragraph, speaking about sins says that if you violate a positive commandment and 


do Teshuva you immediately are forgiven. If you violate a negative commandment that 


does not have excision and do Teshuva the Teshuva hangs until Yom Kippur and then 


you are forgiven. So we see that Teshuva is necessary even for negative commandments. 


Why, then, did the Rambam say what he did in the second paragraph about the scapegoat? 


Actually, here we are dealing with two different types of sin. When it comes to an 


individual sinning then obviously Teshuva is required. What was the scapegoat? The 
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scapegoat was a sacrifice of the Jewish people, the Jewish people as a corporate entity, 


as a unique and special entity. The Jewish people is not just the sum of all its 


individuals. There is such a thing as the Jewish people perse. When we sin many 


times we sin as part of a people and we sin also as individuals. The second paragraph 


was meant to deal with our sins as part of the Jewish people. In the Yom Kippur prayers 


we say "G-d pardons and forgives our sins and the sins of His People, the House of 


Israel." There are two different types of sins: sins we do as individuals and the 


sins we do or do not do as Jews. In fact, the next sentence "and He removes our guilt 


every year" shows that there are two types of sin. The word "Asham" or guilt has 


the same root as destruction. An individual, if he sins, can be destroyed, but the 


Jewish people has been promised to be eternal. When a person sins as an individual 


it is necessary that he do Teshuva. When an individual sins as a Jew, by not assuming 


his responsibilities as a Jew, by not living as a Jew, by not identifying with the 


Jewish people, he, too, sins. That sin can be made up by coming to Shul on Yom Kippur 


and participating in the services of Yom Kippur. This is what Ravi probaby meant 


when he said that the day of Yom Kippur, itself, atones. It atones for those sins 


of being a Jew, but not those sins as an individual where you harm another human being. 


This is why, too, the Rambam made the distinction he did between the hard sins and 


the light sins. If a person did not do Teshuva and he violated a sin which cuts him 


off from the Jewish people, like not fasting on Yom Kippur or not celebrating Passover, 


he cannot rejoin the Jewish people without Teshuva. He has cut himself off from the 


Jewish people. This applies most certainly to the death penalty. When a Jew does 


these things he has cut himself off from the people and, in fact, it is true that 


when a Jew stops celebrating these things then he or his children or his children's 


children will stop being Jewish. This explains, too, why the Selichos prayers are 


different when the congregation first says them silently and then when the Cantor 


repeats them. When an individual says them he puts them at the very end and there 


are no opening verses. We just go into the confession of sins. However, the Selichos 
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that the Cantor says in the middle of the Amidah has opening sentences which, in effect, 


not ask for forgiveness but demand it, because G-d has promised that the Jewish people 


will be eternal, and we know that when we turn to Him He will always forgive us. 


That's why, too, the tunes are happy. In the Selichos of the congregation we say 


"Adoshem Adoshem" because G-d told Moshe that this brings forgiveness to the Jewish 


people. As individuals we do not say it because we must always do Teshuva before 


we can be forgiven. According to the Medrash G-d donned a tallis and told Moshe to 


say this prayer "Adoshem Adoshem" when the people of Israel sinned but not when individuals 


sinned. That's why, too, the Selichos that are said in the middle of the Cantor's repetition 


of the Amidah have happy tunes because we know that the people of Israel will be forgiven 


if they but turn to G-d. On Rosh Hashonna, too, we have two separate blowings for the 


Shofar. We have 30 notes that are blown before the Mussaf. They are called "Meushav." 


There are also 30 notes that are blown during the Mussaf Amidah. They are called "Maumad." 


If a person was sick at home all he has to hear are the 30 blasts "Meushav" because 


they are for the individual. The ones that are done for Mussaf are done for the community. 


We then see that on Yom Kippur there are two types of forgiveness: forgiveness for 


what we do as part of the Jewish people; and forgiveness for what we do as individuals. 


Just coming to Shul and identifying with the Jewish people is enough to gain forgiveness 


as Jews, but as individuals we need Teshuva. However, if our sins are such that they 


cause us to deny our Jewishness, cause us to have "Korais," then we no longer can be 


forgiven just by coming to the Shul on the High Holidays. Jews must identify with their 


people. That's why it is to the eternal credit of the German Jews who came to this 


country in the 1840's and 1850's that despite the fact that they changed many things, 


they still helped their brethren and identified themselves as Jews. There are other 


groups who, although they seem very pious, because they do not identify with the Jewish 


land of the Jewish people, will probably in the course of time stop being considered 


Jews. This is, of course, what happened with the early Christians when they split with 


Judaism. During the great revolt from 66-70 and also 60 years later during the revolt 
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of Archakfa they left Jerusalem and went to Petro in Transjordan. They even became 


informers. They no longer were part of the Jewish people. On Yom Kippur we ask not 


only for forgiveness, but also to be pure. This can only come about if we cleanse ourselves 


of our individual sins. Community identification and being restored to a status as 


a good Jew will not give us this purity. We also must have individual Teshuva. May 


we all be granted this Teshuva, and may we all be renewed as Jews and feel pure as individuals. 








SHABBOS SHUVA 1985 
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The Rambam, when he discusses Teshuva, says that there are three necessary ingredients 


to doing Teshuva. The first one is to recognize our sin. The second one is to regert 


that we did it. The third element is that we, from now on, determine not to do it 


again. When we make a confession for our sins these three elements must be in it. 


We must recognize that we sinned, regret that we did what we did, and resolve not to 


do it again. It is possible that a person can admit that he did what he did, but he 


could say it is not a sin. It is also possible that a person could say, "What I did 


was a sin but the other person deserved it, and I do not regret it." It is also possible 


that a person can say, "What I did was a sin and I regret it, but I will not be able 


to help myself, and I will do it again." The Rambam, in the Hilchus Teshuva, the laws 


of Teshuva, states that these three elements must be in every confession of sin. 


In the Hilchus Maase Korbanos, in the laws oi what you do when you bring a sacrifice, 


the Rambam speaks about another confession. When a person offered a sacrifice in the 


ancient Temple, he had to lay his hands on the animal and say, "I confess I sinned, 


I have done Teshuva, and this is my atonement." In other words, the confession that 


a person says when he offers a sacrifice is different than the confession that he says 


when he does Teshuva. Why should this be? What does this mean? We also learn in 


the Rambam that he says that if a person failed to make a confession for sins he already 


did Teshuva for, he can wait until next Yom Kippur and make confession. This does 


not make any sense because if he has done Teshuva, he has already made a confession. 


Here we see that the %graham is talking about the second type of confession, the confession 


that we make during the time of the Korban. 


The Kohen Godol during the Yom Kippur services confessed three times. Why should he 


have to confess three times? For Teshuva all you have to do is confess once. The 


answer, of course, is that his confession was a confession not of Teshuva but a confession 


for Teshuva. When a person does Teshuva he undertakes to change. The problem with 


Teshuva is, what does a person do with all the years and skills which he has acquired 


before he did Teshuva? We say that Teshuva transforms a person. It redeems him. 
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In a certain sense he becomes a new person. In the prayers we have two words for forgiveness. 


We use the word "Selach" and "Kapor." Selach means to forgive and purify. Kapor means 


just to cover over. When a person changes he can change in two ways. One way he can 


deny his past, deny the people he has grown up with and radically change everything 


about himself. This type of Teshuva is known as Kapora. In other words, he is still 


afraid that unless he makes a total break with his past and friends and family, he 


will revert to his old ways. He needs a new environment. His Teshuva flows, really, 


from factors outside himself. Unless he changes the outside factors, he will have 


difficulty maintaining his new state of Teshuva. That's why, many times, Baal Teshuva 


radically break with their past friends and family. This, the rabbis say, is not the 


highest form of Teshuva. This is Teshuva Me'era, Teshuva from fear. 


There is, however, a higher form of Teshuva which is Teshuva Me'ava, Teshuva from love 


where a person does not radically break from his past, but he uses the skills and experiences 


he has gained in the past to do good. He does not break from his family and friends 


radically. Of course, if they do not keep kosher he does not eat a full meal at their 


house, but he can eat fruit, etc. His Teshuva flows from an inner conviction that 


is so strong that outside forces cannot touch it. The rabbis say that a person who 


is a Baal Teshuva stands on a higher plane than a Tzadek. They are talking, though, 


about a person who did Teshuva from love, Me'ava, and not Me'era. This explains why 


in the Gemora in Yoma we learn how Reshloches says that "great is Teshuva because it 


changes our willful sins into accidental sins." Later, people quote Reshloches as 


saying that "great is Teshuva because it changes our willful sins into merits." How 


can Reshloches say in one case it changes our willful sins into accidental sins, and 


in the other case it changes our willful sins into merits? 


The answer is it depends on what type of Teshuva. If we do Teshuva Me'era, Teshuva 


from fear, then our sins become only accidental. We are in the wrong environment, 


etc. We, though, do not completely feel pure or holy. That's why we shun out past. 
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On the other hand, Teshuva Me'ava, Teshuva which comes from a deep inner conviction 


changes our willful sins into merits. How does it do that? It does it by allowing 


us to take the enthusiasm and verve and skills which we obtained through doing sins 


and impress them into the service of doing good. We all know how when someone gets 


mad, the passion they have for getting even and hurting someone is usually so much 


greater than the passion they have to help people they love. What we should do is 


use that same passion that we do evil with, and, instead, use it for good. When we 


brought the sacrifices in the Temple we said, "I have sinned, I have done Teshuva, 


and this is my atonement. I am covering my sins. I will not do them again." A person, 


though, who does Teshuva from Me'ava, from love, wants to be pure before G-d. He wants 


to take all the sins he did in the past, all the passion he had in the past, and use 


it now for good. 


That's why the Kohen Godol, when he gives his confession, says, "I have sinned, your 


people have done Teshuva, and now may we be pure from the sins before G-d." We want 


on Yom Kippur not just to have our sins covered, to have our sins turned into accidental 


sins, but to turn them into merits by using the same enthusiasm and verve to do good 


as we have in the past to do evil. May the New Year see all our willful sins turned 


into merits, and may we not disown our past but use it to do good and, thus, merit 


a good year. 
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The Rambam teaches us that the scapegoat that was sent out on Yom Kippur 


forgave the people of their sins. If they did Shuva they were forgiven 


for all their sins. If they did not do Shuva they were forgiven for only 


those sins which did not carry with it the death penalty or Koreis, or 


excision. Why should this be so? The Rambam actually uses the word strict 


sins and easy sins. This contradicts what he says in other places where he 


said every time you violate a negative commandment it is a strict sin and 


our deserving of Malkas and the others are an easy sin. Here he says that 


strict sins are only the sins of the death penalty or excision. What's more, 


the whole concept that the Rambam mentions here does not make any sense 


because in Judaism we have always taught that you said repentance before you 


are forgiven for any sin. How can the scapegoat forgive anybody's sins 


without repentance? If we look carefully at the prayers of Yom Kippur we 


will see that Yom Kippur does two things. It forgives the sins of the people 


of Israel and it removes our sins. We are individuals and we are also 


members of the House of Israel. As individuals when we sin we must first 


repent before we can be forgiven. The House of Israel is a separate entity. 


The scapegoat and the goat brought on the altar are symbols of the collective 


Israel. We have a Kedusha, or a spark of holiness, because we are individuals•


and we have another Kedusha because we belong to the people of Israel. How 


do we achieve renewal of our Kedusha, of being a member of Israel? By being 


attached to it more fully. When we come to Shul on Yom Kippur we are stating 


that we still belong to the Jewish people and we want to further its purposes. 


We are, in effect, getting forgiveness for our lapses as a member of the 


Kedushas Israel by just coming to Shul. By giving charity on Yom Kippur it 


is enough to say that we are proud to be Jews and we want to strengthen our 


bond to our faith. However, as our Kedusha as individuals this is not enough. 


For the sins we commit as individuals we have to be pure. We have to repent. 


The reason the Rambam says that the scapegoat ceremony forgave all sins 
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except those punishable by death or excision was that he was talking about 


our sins which concern our being attached to Israel, our Kedushas Israel. 


When we incur the death penalty or excision which means being cut off from 


Israel we no longer share in this Kedusha, and, therefore, since we have 


cut ourselves off from our people the rituals of our people no longer bind 


us. However, as individuals with individual sins we are not forgiven. We 


must feel we are pure. We must repent. Community services are not 


sufficient. Yom Kippur will also forgive us from these sins if we repent. 


There are two types of repentance, repentance which springs from the past. 


Many times we commit a sin and are so disgusted with ourselves, although 


many times we transfer this disgust onto others, that we would never want 


to repeat this sin. We feel disgusted with ourselves and we want to become 


pure. G-d has assured us that He "ill forgive us if we really mean what 


we say. There are three steps in obtaining forgiveness; regret for the past, 


recognition that we have sinned, and a desire not to repeat it in the future. 


Sometimes they do not all happen at the same time. We have just discussed 


a case where there is regret for the past. This happens when a person is 


filled with overwhelming disgust for what he does, but sometimes a person 


does not even know that he has sinned. That's why we must look carefully 


at others. Sometimes we cannot recognize that we have done the wrong thing 


until we see it has affected others. Sometimes recognition of sin comes 


way before regret. On Yom Kippur it is enough to come to Shul and give a 


donation to maintain our place as a member of the Jewish people. It is 


not, though, enough to become pure and free from sin. This requires 


repentance. Jews who come to Shul are to be commended but they have not 


done the whole job until they severely investigate and look at themselves 


Ind determine not to repeat their sins ever again. 





